《Dummelow’s Commentary on the Bible – Job》(John R. Dummelow)
Commentator

Compiled by 40 Bible Scholars and edited by Dummelow, this commentary has received favorable reviews from Christians of many denominations. At one time, this was one of the most popular commentaries of the 20th century. Although not as conservative as the others, it is still quite helpful with detailed introductions and concise comments. All maps and images from the printed edition are included.

This commentary provides in a single large but convenient book the essential scholarly information on the Bible necessary to every minister and Bible student.

Dummelow's Commentary is distinguished by two remarkable combinations of merits. First, it combines to an extraordinary degree completeness and conciseness. As Bishop Anderson of the Diocese of Chicago has said, it contains "more information attractively presented than can be found in the same amount of space in the whole realm of Bible Literature." Yet it is not too diffuse, nor is the essential information obscured by unnecessary or rambling discourse.

Second, it combines in a remarkable way the highest religious reverence with exact scientific rigor. Preachers and theologians of many denominations and various shades of faith have paid tribute to its "conservative liberalism".

00 Introduction 

1. Theme and Contents. The book of Job, it may safely be said, is not known and read as it deserves to be. It is a fascinating book, and one of the most valuable in the OT. It deals with a theme which is as old as man and as wide as the world, viz. the reason of human suffering, the why and wherefore of those afflictions that fasten not merely upon the guilty, but, as it often appears, upon the righteous and the innocent. This immemorial problem, the crux of theology and the darkest mystery of human life, is the subject of this book, where it is treated in a most brilliant manner. In style the book of Job is a masterpiece of literature. It contains some of the deepest thought and the sublimest poetry that have come down from antiquity.

The difficulties that beset the ordinary reader are due not merely to the nature of the subject, but also to the fact that it is written in poetry, which is always more difficult than prose, and also to the too common practice of reading only short extracts. The work, being a discussion carried on at considerable length, must, if it is to be rightly understood, be read as a whole. It must, moreover, be read in the Revised Version, the meaning and sequence of thought being often much obscured in the Authorised Version.

The book is artistically constructed, and consists of three parts—a Prologue, the Poem, and an Epilogue. The Prologue is contained in the first two chapters, and the Epilogue in the last. These are written in prose, and form the setting of the Poem, which extends from Job 3 - Job 42:6. The Prologue introduces the characters, and tells how they come together. The Poem contains the debate between Job and his three friends, followed by a speech from a bystander called Elihu, and concludes with an address by the Almighty and a penitent confession by Job. The Epilogue relates the further fortunes of Job, his restoration to prosperity, and his death.

The Prologue (Job 1, 2) presents to us an Eastern chieftain called Job, who lives in the land of Uz, probably near Edom. He is a very pious man, 'perfect and upright, one that fears God and eschews evil,' and a very prosperous man. He is surrounded with what are commonly regarded as unmistakable tokens of the divine favour. He has a large family, possesses immense herds of camels, oxen, asses, and sheep, and is described as 'the greatest of the children of the east.' He is as good as he is great.

In these circumstances a scene is opened in heaven. One of God's angels, called 'The Satan,' i.e. The Adversary, whose office seems to be to test the sincerity of men's characters, suggests that Job's piety is dependent upon his prosperity, that he does not 'serve God for nought,' tbat his religion is mere selfishness, and that if God were to withhold His blessings Job would withhold his worship and 'curse God to His face.' Satan obtains permission to put Job to the proof. From the height of his prosperity and happiness Job is suddenly plunged into the depths of misery. He loses all his property, and his children are cut off by violent death. Job is profoundly grieved, but he submits reverently to the will of God. So far he stands the test. In a second heavenly council Satan asserts that the test has not been severe enough, and receives permission to afflict Job's person. He smites him with a severe and loathsome disease, which makes him an outcast and an object of abhorrence to all. Still he is resigned. His faith remains unshaken. 'What?' he says, 'shall we receive good at the hand of God, and shall we not receive evil?' He makes no complaint against the Almighty.

Three friends now appear upon the scene: Eliphaz the Temanite, Bildad the Shuhite, and Zophar the Naamathite, who having heard of his great calamities come to condole with the ruined and childless man. They are appalled at the sight of his misery. Job is hardly recognisable. The words of consolation fail upon their lips, and they sit down beside him for seven days and seven nights, uttering never a word. Hitherto Job has been able to restrain himself, but now in the presence of his speechless friends a change comes over him. He is unmanned, and breaks down. He opens his mouth, and, in a passage of marvellous pathos and power, he curses the day that he was born and calls for death to come and put an end to his sufferings (Job 3).

With Job's first words begins the main portion of the book, which is continued for 39 chapters, and is written in poetry. It comprises a debate between Job and his three friends as to the reason of his sufferings. The debate is conducted in an orderly manner.

All three speak in turn, and Job answers each after he has spoken. This is repeated three times, except that according to the present arrangement of the book Zophar, who speaks last, fails in the third round of the debate to come forward. Perhaps this is due to some dislocation: see the introductory remarks to the third series of speeches. The theory with which all three begin is that suffering is a certain proof of previous transgression, and accordingly they all adopt a tone of rebuke towards Job on account of his supposed shortcomings, and urge him to repent of his sin, whatever it may be, saying that if he does so God will restore to him his prosperity. No doubt sympathy is more in place than argument in times of trouble, but the object of the book is not to show how to comfort sufferers, but how to account for the sufferings.

The Argument of the three friends is simple. God, they say, is always just. If a man suffers it must be because he deserves it. The righteous never suffer. Job, they conclude, must have been a great sinner to be afflicted thus. And they strive to get Job into a proper frame of mind. To this Job replies that the moral government of the world is not such a simple, uncomplicated thing as his friends suppose. Their theory may be true as a general rule, but there are exceptions. His own case is one. He protests that he is not conscious of any such great sin as they assume to be the cause of his present misery. His sufferings must have some other explanation. They are meanwhile a mystery to him. Nor is he the only exception to the rule of 'Be good and you will be prosperous.' It is a matter of universal experience that the innocent suffer as well as the guilty, and the wicked are frequently allowed to end their days in peace. In the debate this difficulty is put with great boldness, and Job is tempted occasionally to think and say hard things of God. With exquisite pathos she describes his bodily sufferings and mental perplexity, and his last speech concludes with a pathetic contrast between the former days, when the candle of the Lord shined upon his head, when the Almighty was with him and his children were about him, and he was honoured and respected by all, and. his present state, when days of evil have laid hold upon him and wearisome nights and days are appointed unto him, when he is poor, and childless, and friendless, an abhorrence and a byword to young and old. To the end he protests his innocence and demands to be shown wherein he has transgressed. His great desire is to come face to face with his Maker. If he only knew where he might find Him, he is sure all would be explained. Meanwhile all is dark, a mystery he cannot fathom, a riddle he cannot explain, 'I go forward, but He is not there; and backward, but I cannot perceive Him; on the left hand, where He doth work, but I cannot behold Him; and on the right hand, but I cannot see Him; but He knoweth the way that I take. His way have I kept, and not declined. Neither have I gone back from the commandment of his lips. When He hath tried me, I shall come forth as gold.' In a dim way he feels that though he is destined to die without learning the reason of his affliction, yet after death in another world the mystery will be solved. God will show Himself his friend and vindicate his innocence.

When the discussion between Job and his three friends is ended, and their explanation of his afflictions put aside as inadequate, a new speaker is suddenly introduced. A young man, called Elihu, has been listening to the debate, and he now comes forward as a critic of both sides. He is not satisfied with Job's assertions of self-righteousness, and he is disappointed with the three friends for bringing forward such poor arguments and allowing themselves to be silenced by Job. He hopes to set them all right, but one has a difficulty in discovering wherein he differs from the other three reprovers of Job. In great measure he repeats their arguments that God is just and deals out to every man exactly what he deserves. In two particulars, however, he seems to go beyond them, and so far approaches the right view of the question in the more explicit statements, (a) that chastisement may be the expression not of the divine indignation but of the divine goodness, and (b) that it may be designed as a warning, a restraint to keep men from falling into further sin; in other words, that chastisement is discipline, a prevention as well as a cure, having a reference to the future as well as to the past.

This brings us to the last section of the Poem. Job had expressed an earnest desire to meet God face to face. In answer to this, 'the Lord answers Job out of the whirlwind' (Job 38-41). The striking thing about God's answer is that it is not at all what Job expected. He hoped that God, when He appeared, would give an explanation of His servant's sufferings. But this God does not do. He never alludes to Job's sufferings. What He does is simply to bid Job look around and observe the wonder and mystery of the world in which he is placed. In a series of splendid pictures God causes the panorama of nature to pass before the eyes of His human creature, and asks him if he could make any of these things, or even understand how they were created—the earth, the sea, the stars, the light, the rain, the snow and frost, the lightning, the variety of marvellous instincts and powers possessed by the animals. Could Job rule the world or even subdue any of its wonderful creatures? If not, why should he presume to cavil at the ways of the Almighty or criticise His government of the world? From first to last the answer of God is simply a revelation of His omnipotence. It seems, therefore, to be irrelevant to the subject. It is no explanation of the mystery of human suffering. And yet Job is satisfied. It brings him face to face with God. He feels how presumptuous he has been in questioning the way of God to men, how ignorant and weak and vile he is in the presence of God's omniscience and omnipotence and perfect holiness. 'Behold, I am vile,' he says; 'I will lay mine hand upon my mouth. I have uttered what I understood not. Mine eye seeth thee; wherefore I abhor myself and repent in dust and ashes.' He has regained the old trust in God, but it is a deeper trust. Before his trial he had walked with God in the glad, unquestioning confidence of a child; now he has sounded the abyss of misery, but in the fullest knowledge of the world's pain, he is wholly assured of the righteousness of God. In the vision of God, which has replaced the old knowledge of God at second hand, even more than in the exhibition of God's omnipotence, he enters into peace. The answer to his problems is not simply the manifestation of God's power, it is God Himself. He does not understand, he is content to be humble and to trust. And with this attitude of humility and trust God is represented as well pleased.

In the Epilogue (c. Job 42:7-17) Job is restored to double his former prosperity and dies 'old and full of days.' It is not easy to sum up the distinctive teaching of the book of Job. As a matter of fact, the problem which it states is insoluble. The book itself does not offer a solution. What it does is to show the true spirit in which the calamities of life should be met, a spirit of submission to the omnipotence and of trust in the wisdom of the Almighty. Incidentally, however, the following truths emerge in the book of Job, and have been noted by various commentators.

(a) Even a righteous man may suffer in this world from severe afflictions. (b) It is wrong, therefore, to make a man's sufferings a reproach to him, as though he were 'a sinner above all other men.' They may be permitted by God as a trial of his righteousness. (c) True religion is always disinterested. A truly righteous man will serve God and trust in Him in spite of all temptations to renounce Him arising from his sufferings, (d) It is presumption to accuse God of injustice on account of the sufferings that the good endure or the prosperity that the wicked are permitted to enjoy; man is unable fully to understand God's moral government of the world, (e) The true solution of all such moral perplexities is to be sought in a fuller and larger sense of God's presence and power and wisdom.

It only remains to consider briefly how far we as Christians, living in the clearer light of Christ's life and teaching, have advanced in the knowledge of the purpose and meaning of suffering. Again, this may be summed up under a few separate heads: (a) Christ Himself is the most conspicuous instance of innocent suffering. 'Though He were a Son yet learned He obedience by the things which He suffered.' 'He was made perfect through sufferings.' His words and example show that suffering may be innocently endured for the sake of others, or for the sake of righteousness, or in self-denial, or for the glory of God. (b) Christ has taught us that freedom from outward ills is not the greatest good. The highest good lies in the sphere of character and spirit. Jesus congratulated, not the rich and prosperous and those who never know what pain and sorrow are, but the poor, the meek, the mourning, the persecuted. In spite of all affliction a man may be truly blessed. In this Jesus reversed the common judgment of the world. As Bacon paradoxically puts it, 'Prosperity is the blessing of the Old Testament, adversity that of the New.' (c) Christ has taught us to call God our Father. He is not, therefore, a mere Judge dispensing abstract justice with indifference to the result upon the individual. God seeks to train and discipline His children so that they may be 'partakers of His holiness.' For their own sakes, therefore, it maybe better, considering the end, that in some cases the innocent should 'endure grief' and the guilty be treated with long-suffering and leniency. Under a paternal government the treatment in each case will he accommodated to serve the best result. It will not always follow the rule of abstract justice, (d) Christ has revealed a future life. This Job and his friends, with the OT. saints in general, only dimly perceived or faintly hoped for. Having no certainty of the future life they naturally demanded that justice should be meted out in the present. Perceiving that this was not always done they were beset with many perplexities and doubts as to the justice of the divine government of the world. With the Christian revelation of a future life many of the embarrassments and anomalies of the present disappear. The end is not yet. The time of the final settlement of accounts is still future. There need be no fear that justice will not be done. Meanwhile the wicked flourish and the righteous suffer. But they may suffer in patience and hope. The afflictions of the present are 'light' and 'but for a moment.' 'They are not to be compared with the glory to be revealed.' 'Wherefore let them that suffer according to the will of God commit the keeping of their souls to Him in well-doing, as unto a faithful creator.'

2. Occasion, Authorship, and Date. It has always been a question whether the book of Job is to be regarded as history or parable. Among the Jews themselves the prevailing opinion was that it was strictly historical, though some of their Rabbis were inclined to think that the person of Job was created by the writer of this book in order to set forth his teaching on the problem that was vexing. human thought. Rabbi Lakish, e.g., said 'Job existed not, nor was he created; he is a parable.' The opinion of Luther is probably the correct one, viz. that a person called. Job did really exist, but that his history has been treated poetically. The allusion to Job as a real person in Ezekiel 14:14 seems to show that there was a tradition connected with his name, and that he was famed for his piety. There may also have been a tradition that he suffered from a grievous reversal of fortune. On this historical foundation a later writer built up this dramatic poem, adopting Job as his hero and freely utilising his history to discuss a problem which was probably pressing with special weight upon men's minds at the time. It would not have served the writer's purpose so well to have created an altogether fictitious hero. But many things indicate that the traditional history of Job has been freely adapted, as, e.g., the elaborately constructed dialogues, the employment of symbolic numbers in the Prologue and Epilogue, the dramatic way in which the scene in the council chamber of heaven is depicted and in which the messengers bring to Job the tidings of his successive calamities, and, moreover, the very fact that the book is a 'poem' in which four men are represented as doing what men never do in real life, conversing with each other in measured strains of lofty and impassioned poetry.

To what writer we owe this poem, which Victor Hugo called 'perhaps the greatest masterpiece of the human mind,' and which has captivated the minds of men by no means prejudiced in favour of the literature of sacred Scripture, we shall never know with certainty. It belongs to the great class of anonymous masterpieces of which the literatures of all languages contain examples. Job himself, Moses, Solomon, Isaiah, Hezekiah, Baruch, have each been credited with its composition. Whoever he was, he was a poetic genius, an earnest philosopher, and a truly religious soul. He probably lived after the downfall of the kingdom of Judah, in any case not earlier than the time of Jeremiah. At that period the perplexing problems connected with the divine government seem to have pressed heavily on men's minds: cp. e.g. Jeremiah 12:1; Jeremiah 31:29; Ezekiel 18. Professor Davidson thinks that behind the author's time there probably lay some great public calamity which forced upon men's minds the questions of evil and the righteousness of God, and that such a calamity could be nothing short of deportation or exile. 'We may infer,' he says, 'that it was the design of the author to teach Israel, amidst its sorrows and the perplexities caused by them, that sufferings may be a trial of the righteous which if reverently borne will lift them up into fuller knowledge of God and therefore into more assured peace and felicity.' In view of the fact that national disaster would occupy men's thoughts before they felt the problem of individual suffering, there is much to be said for the view, held by many scholars, that the book of Job, which is concerned with the individual, not with the nation, and represents an advanced stage in the discussion of the problem, belongs to the period after the Return, perhaps about 400 b.c. This is also suggested by several other features in the book.

01 Chapter 1 

Verses 1-22

The Prologue
Job 1, 2, which form the Prologue to the book, describe (a) the prosperity and piety of Job; (b) a scene in heaven in which the Satan questions the motives of his piety; and (c) his subsequent trials, which are permitted by God in order to test and confirm His servant's righteousness, and to show to angels and men that a man may serve God for His own sake and not from self-interest. So far from being dependent on outside conditions the true servant of God will endure the severest trials which can befall human nature, and yet retain his faith and uprightness. It should be observed that whilst the author reveals to his readers the source and purpose of Job's trials these are unknown to Job and his friends. It is the mystery of his suffering which forms the problem of the book.

Job 1, 2 are in prose. The rest of the book, except Job 32:1-5 and Job 42:7-17, is in poetry. See on Job 3.

1-5. The prosperity and piety of Job.

1. The land of Uz] a district to the E. of Palestine, and near Arabia and Edom: cp. Jeremiah 25:20; Lamentations 4:21. The word Uz occurs (a) as the name of a son of Aram (Genesis 10:23); (b) as a descendant of Seir (Genesis 36:28); (c) as a son of Nahor (Genesis 22:21). The names 'Aram' and 'Seir' seem to point to the lands of Syria and Edom, but the exact position of Uz cannot be exactly defined. From various allusions in the book we must probably think of 'the red sandstones of Edom' (the 'red' land),' and of the remote desert city in the hollow of the hills—Sela, afterwards Petra; of the broad grey plain of the Arabah to the west; of the dark rugged peaks rising high to the east, their summits white with snow in winter, and beyond this the high desert plateau with its great pilgrim and trading road to Arabia' (see on Job 6:15-20;). 'a region with few springs, where the white broom grows' (see on Job 30:4); 'and where the ostrich still runs and the wild ass scours the plain seeking the scanty green patches in spring' (Job 39:5-8, Job 39:13-18). (Conder.)

Job] Meaning uncertain; either 'persecuted' or 'pious.' Perfect] Not sinless; rather, 'single-hearted,' blameless: cp. Noah (Genesis 6:9).

2. Seven.. three] sacred numbers indicating perfection. We are dealing with ideal history, as the rest of the numbers and other features here and in the Epilogue show.

3. Job was a prince of the desert. He possessed herds of camels yielding milk and food and hair for making tents; asses for riding, and fetching water; cattle and sheep. He even possessed fields (Job 31:38). The description corresponds in each respect to the life of a free Arab chief E. of Jordan today. The term men of the east is applied to the tribes dwelling on the borders of Palestine, e.g. Syria and Arabia (cp. Genesis 29:1; Judges 6:3).

4. RV 'And his sons went and held a feast in the house of each one upon his day.' They took it in turns to entertain each other at their respective homes. 

5. When the days.. were gone about] i.e. when all seven sons had given their feast. It appears that it was Job's pious custom to gather together his children at stated intervals that atonement might be made for any neglect of God at their feasts. He sanctified them, i.e. prepared them by ablutions, etc., for taking part in the sacrifices he afterwards offered (cp. Genesis 35:2; Exodus 19:10; Leviticus 9:7; 1 Samuel 16:5). Here we have an instance of the piety alluded to in Job 1:1. Burnt offerings] Observe that it was not the sin offering of the Mosaic Law which Job offered, but a burnt offering wholly given to God, which was common to many peoples (cp. Numbers 23 Micah 6:5-8). As head of the family Job acted as priest: cp. Jethro (Exodus 2:16; Exodus 3:1). Cursed] RV 'renounced'; 'blasphemed 'or 'blamed 'may be better.

6-12. The first interview between God and Satan. The scene in heaven is based on the conceptions of the spirit world prevailing in the author's time (cp. 1 Kings 22:19-22; Zechariah 3:1-2), and introduced by him to explain the origin and purpose of Job's trials. See last section of Intro.

6. Now there was a day] better, 'Now it was the day,' as if at a special season. The sons of God] i.e. the angels: cp. Job 38:7. They come before God to give account of their ministry: cp. 1 Kings 22:19.

Satan] rather, 'the Satan,' lit. 'the adversary.' The word is in common use today among Orientals. The presence of the definite article shows that it is not used in this book as a proper name. The Satan is again spoken of in 1 Chronicles 21:1 and in Zechariah 3:1-2 (see note). In the Adversary we have presented to us a spirit whose mission it is to try and test the lives of men and the motives of their acts: cp. Zechariah 2:3. He sees the bad side of life and therefore opposes man's standing with God. Naturally the constant discovery of evil motives underlying good actions has destroyed his faith in human nature. He is not represented as opposed to God, he is rather His loyal servant, who will not see His kindness abused, and zealously fulfils his duties by leaving no part of the earth unvisited. Malignant motives are, however, already attributed to him; he seems to delight in opposing men, and tortures Job without compunction to justify his own cynicism. But he is not yet regarded as a fallen and evil being, opposed to God. The personality and character of the Devil had not yet been fully revealed.

9-12. In answer to God's challenge the Satan makes the slanderous suggestion that Job's religion is based on selfishness. He serves God for reward. The Satan obtains leave to put Job to the test.

9. The principles of Job's conduct are questioned. Perhaps his integrity is only skin deep. Will he continue his righteous life if he is called on to suffer? 10. An hedge] i.e. God's protecting care. 

11. Curse thee to thy face] see on Job 1:5.

12. God permits the Adversary to try Job in order to test his integrity and manifest his piety. Observe that Job's person is exempt from attack in this first trial. In view of the Satan's eagerness to prove his judgment of Job correct, God knows that this limitation of his power is necessary.

'Between Job 1:12 and Job 1:13 there is an interval, an ominous stillness like that which precedes the storm. The poet has drawn aside the curtain to us, and we know what is impending. Job knows nothing' (Davidson).

13-22. The first trial of Job's integrity arising from the loss of his property and children. The way in which the messengers are introduced, and the similarity of their message, shows that we are not reading actual history, but a drama. The poet represents the catastrophe as falling on the day when the feast was at the eldest brother's house, because on the morning of that day the sacrifices had been offered for Job's children after the feast in the youngest brother's house on the day before. The death of the children cannot therefore be explained as due to their sin, for this had just been atoned for. Each catastrophe is worse than the previous one.

15. Sabeans] Arab tribes. Saba is the great S. Arabian kingdom of which inscriptions going back to an early date are preserved. The Bedouin Arabs still make raids on tribes at a distance, and also, when strong enough, on the settled population. 

16. The fire of God] i.e. lightning. 

17. Chaldeans] Heb. Kasdim, from the neighbourhood of the Euphrates and the Persian Gulf.

20. Rent his mantle] Tearing the robe has always been an Eastern sign of mourning, as was also shaving the head or pulling out the hair (see Jeremiah 7:29; Micah 1:16). Worshipped] lit. 'prostrated himself': cp. Genesis 18:2; Matthew 8:2. The first act of worship is submission, humility.

21. Thither] i.e. to the womb of mother earth. This v. (but somewhat differently rendered, cp. 1 Timothy 6:7) is used in the Burial Service. All is from God, and He has the right to do what He will with His own.

The lord] It will be noticed as a rule the Hebrew author only uses in the dialogues such names for the Deity as were common to other peoples besides the Hebrews, e.g. 'God,' 'the Almighty.' The occurrence of the Heb. title 'Jehovah' here and in Job 12:9 is commonly explained on the supposition that it was a slip on his part. It is keenly disputed whether the name may not have been much older than the time of Moses, and known in Babylonia and Assyria. The evidence must at present be regarded as indecisive, though such a wide diffusion is not antecedently unlikely: see on Genesis 2:4; Exodus 3:13.

22. Charged God foolishly] lit. 'and did not offer (or, attribute) folly to God.' Thus Job successfully withstands the first test of the Adversary and remains loyal to God.

02 Chapter 2 
Verses 1-13

The Prologue (continued)
Job's second trial. He refuses to renounce God when afflicted with an excruciating disease. Three friends come to comfort him.

3. Although thou movedst, etc.] or, 'so that it was in vain thou movedst me against him to destroy him.'

4, 5. Skin for skin, etc.] The precise meaning of the proverb is uncertain, but the general meaning seems to be that as long as a man does not suffer in his own person he will gladly bear the sacrifice of everything else ('skin for skin'). But it is a different matter when his life is endangered. Let Job suffer this last and greatest trial, then his integrity will fail him (so the Adversary insinuates) and he will renounce God. His life the Satan is not permitted to touch, short of that he has full liberty, and uses it.

7. Sore boils] lit. 'an evil inflammation.' The disease with which Job was afflicted is commonly taken to be elephantiasis, a terrible form of leprosy. It has also been identified with the 'Oriental sore,' also with ecthyma, for which a plausible case has been made out.

8. A potsherd] A piece of earthenware to remove the scurf skin. He sat down among the ashes] Perhaps those of his camp fires. This was a sign of mourning. Tradition places him on a dunghill, like the 'Mizbeleh' or mound of refuse found outside an Eastern town or village where lepers and other outcasts sit, and men sometimes meet to talk.

9. Job's wife would have had him act as the Adversary expected him to do. 'You may as well renounce God's service since you benefit so little by it, and meet your fate at once instead of lingering in intolerable pain.'

10. Both good and evil are from God's hand, and must be taken in the same spirit. The words of Job are in notable contrast to those of his wife. With his lips] The reader must not be misled into thinking that the author means to suggest that Job nursed in his heart a rebellion he would not utter with his lips.

11. The three friends of Job now come upon the scene. They are represented as persons of importance like himself. Temanite] connected with Edom (Jeremiah 49:7). Shuhite] Shuah was a son of Abraham by Keturah, who was sent 'to the East' (Genesis 25:2, Genesis 25:6). Naamathite] unknown. The friends, like Job, were probably descendants of Abraham, but not of Israel (Jacob). 

12. Knew him not] so disfigured was he by his sickness and misery.

Sprinkled dust upon their heads] This was generally done when lying prostrate on the ground (cp. Lamentations 2:10), but the words 'toward heaven' suggest that they were standing. They throw dust in the air, which falls on their heads. 

13. Seven days] the time of mourning for the dead: cp. 1 Samuel 31:13; Ezekiel 3:15.

03 Chapter 3 
Verses 1-26

Job Curses his Day
Job curses the day of his birth. He asks why he did not die at birth: why should his wretched life be prolonged?

We are now confronted with a striking change in Job's frame of mind from that presented in Job 2:10. Probably a considerable interval had elapsed before his friends arrived. He complains in the speeches which follow of the emaciated state into which he had fallen, and that from being the honoured of all he had become a byword to his neighbours: cp. Job 1:3; Job 19:8-22; Job 30:1-15. it is evident from this chapter that he has been brooding over the miseries of his condition and the hopelessness of the future, and complaint has taken the place of resignation. The presence of his friends only provokes him to give vent to his anguish. In their silent amazement he sees as in a mirror the extent of his own misery. He casts himself confidently on their sympathetic comprehension, and freely utters the dark thoughts he has hitherto restrained. He knows that if left to himself he may lose the fear of the Almighty, and trusts that they will deliver him from this temptation. But an obsolete theology froze their power to help.

Job 3 - Job 42:6 are poetical in form, not in exact metre as if for song, but rhythmical for reading. The parts of which the couplet or triplet forming the verse are composed show a marked parallelism, the thought in one half corresponding to or completing the thought in the other. Job 3 is a good example.

There is much similarity between this chapter and Jeremiah 20:14-18, but the thoughts are those natural to the Hebrew mind, and we need not necessarily suppose them to be borrowed in either case.

3-10. Job curses the day of his birth.

1. His day] the day of his birth. It was thought that the days of the year had an existence of their own, so that any given day would come round again in its turn. Hence Job is not cursing a day which long ago ceased to be, but one which year by year comes back to blight the happiness of others as it blighted his: see on Job 3:5. 

3. Observe the piled-up malediction. The power and pathos of the chapter are remarkable. 

5. Stain it] RV 'claim it for their own.' Blackness of, etc.] RV 'all that maketh black the day'; e.g. eclipses and unusual darknesses. 

6. Let it not be joined, etc.] let it be blotted out of the calendar. The ancients believed in lucky and unlucky days. Let this day ruin no more lives, it has ruined enough. 

7. Solitary] RV 'barren.' No joyful voice] as on the occasion of a birth.

8. Let them curse it that curse the day] A reference to magicians who professed to be able to cast spells on a day and make it unlucky, apparently causing eclipses, as the next line suggests. Who are ready to raise up their mourning] RV 'Who are ready to raise up leviathan' (a mythical dragon). It was an ancient superstition that when an eclipse happened it was caused by a dragon which swallowed the sun or moon, or enfolded them in its coils, and so created darkness. A curious present-day confirmation of this idea occurs in the daily papers of Nov. 11, 1901. In a telegram from Peking it was reported that for the first time in history a few foreigners were invited to be present at the Chinese Board of Rites to witness 'the rescuing of the sun, which was suffering from the attacks of a dragon. The rescue was accomplished by means of prostrations, the burning of incense, and beating of drums and gongs.'

9. Dawning of the day] lit. 'eyelids of the morning.'

11-19. Job asks why he did not die at birth; a very fine passage expressive of great bitterness of soul.

12. Prevent me] RV 'receive me.' It was usual for the newborn child to be laid on its father's knees in token of ownership. If he suffered it to remain he pledged himself to bring it up. 

14. Desolate places] RM 'solitary piles': cp. the pyramids of Egypt, which were the royal burying-places.

15-19. In reading these verses, in spite of their great beauty, we cannot help contrasting the vague and cheerless ideas about the future state in these early days with the clearer knowledge and glorious hope of the Christian. Although believing that the soul retained its consciousness, men do not appear to have regarded death as but the beginning of a higher form of existence, in looking forward to which man learns to bear the trials of life with patience. They thought of Sheol as the dim and cheerless underworld, where the pale shades of the departed dragged on a colourless existence, dark and monotonous. Yet the gloom of Sheol is to Job a welcome refuge, where he would be at peace. How terrible must be the pain from which he would gladly escape to so wretched a home.

15. Perhaps an allusion to the valuables buried in ancient tombs. 

18. Oppressor] rather, 'taskmaster.'

20-26. Job asks why his wretched life should be prolonged.

22. There may be a connexion of thought here with the 'hid treasures' of Job 3:21. The idea is perhaps that of violating an ancient tomb. The entrance was usually hidden carefully. 

23. Whose way is hid] in perplexity and doubt. 

24. Translate, 'For my sighings are instead of my eating, and my groans are poured out like drink': cp. Psalms 42:3.

25, 26. The verbs should all be in the present tense in these vv. Job's grief and sickness make him full of gloomy forebodings, which are constantly being realised.

The passionate complaints and longings for death in this chapter testify to the agitation of Job's soul. There are signs of impatience and resentment at God's dealings, which shock his friends and evidently influence the tone of their language towards him in the debate which follows.

04 Chapter 4 
Verses 1-21

The First Speech of Eliphaz (Job 4, 5)
Eliphaz is the principal and probably the oldest of the three friends: cp. Job 32:6. He is also the most considerate. But the complainings of Job in Job 3 had evidently deepened in him the bad impression which must have been created by Job's sufferings, and being ignorant of the true cause of his trials he draws false conclusions from them. Whilst admitting that Job is fundamentally a pious man, Eliphaz infers that his sufferings must be the punishment of some sin, and that therefore the correction which God is sending should be received with humility and the sin repented of. These premises, which are held by all the friends, are throughout denied and combated by Job.

1-11. Eliphaz gently rebukes Job for yielding to despair, since the godly do not perish under their affliction, but it is the wicked who reap the evil they have sown.

2. Note the courtesy of Eliphaz. He loses his temper in later speeches.

2-5. Eliphaz is greatly struck with the reverse in Job's fortunes. He who had been the great comforter of those in distress is now overcome by his own troubles. Observe that Eliphaz quite underrates their severity, and ignores the wonderful resignation Job has displayed. 

4. Cp. Job 29:12-17. 

5. It is come] i.e. calamity.

6. RV 'Is not thy fear (of God) thy confidence, and thy hope the integrity of thy ways?' 'Surely Job may reckon on the uprightness of his past life as a pledge of speedy deliverance! He must not despair. The v. is important as proving that the friends recognised Job's fundamental goodness, into whatever sins he may have suffered himself to be betrayed.

7-9. Whereas gross sinners are sure to be cut off, the righteous man, though he may have to suffer for his faults, has reason to hope that he will not perish. 

10, 11. The wicked, who are compared to lions, will certainly be destroyed: cp. Psalms 22:13.

12-21. By way of awakening in Job a sense of sin Eliphaz describes a vision in which was revealed to him the perfect purity of God, and the imperfection in His sight of men and even of angels. We have here one of the most wonderful passages in literature. The secrecy, the hush, the sudden panic, the breath that passes over the face, the hair erect with horror, the shadowy figure whose form he cannot discern, the silence broken by the voice, all combine to produce the impression of terror, and terror not of the definitely known, but of the vague and mysterious, leaving the imagination full play to heighten it.

15. A spirit] rather, 'a breath.'

17. RM 'Shall mortal man be just before' (i.e. in the eyes of) 'God? Shall a man be pure before his Maker?'

18. He put no trust] because of their imperfections. Servants] attendant angels. 

19. Houses of clay] perishing bodies: cp. 2 Corinthians 5:1. If spiritual beings like the angels were imperfect, how much more men with material bodies. Before] RM 'like.'

20. From morning to evening] i.e. in a day.

21. Doth not, etc.] rather, 'Is not their tent-cord (or tent-peg) pulled up in them?' The falling tent is a figure of collapse and death. Even without wisdom] i.e. without having learnt the great lessons of life.

05 Chapter 5 

Verses 1-27

The First Speech of Eliphaz (concluded)
1-5. Eliphaz warns Job that to show a resentful temper at God's dispensations is folly, and that fools never prosper.

1. Call, etc.] i.e. 'make your complaint against God to the angels'; 'do you think they will help you?' Saints] RV 'holy ones,' i.e. the angels. 

2. Wrath] RV 'vexation.' Envy] RV 'jealousy.' Such rash conduct brings destruction.

3. Cursed] i.e. rejected as an accursed thing. At first Eliphaz was inclined to envy the prosperity of the wicked; but in a moment he sees there is no room for envy. He would not accept their position at any price, so sudden and sure was their downfall.

4. Crushed in the gate] the gate of the city, where justice was administered: cp. Psalms 127:5. There are none to support their cause or to influence the judge. 

5. The thorns] the protecting thorn hedge.

6, 7. Affliction is not accidental, but is due to man's sinful nature. Although] RV 'for.'

8. 1] RV 'As for me, I.' Eliphaz, instead of murmuring, would leave his case in the hands of One who is both great and wise. 

11. To set] RV 'so that he setteth,' i.e setteth men up by raising them from despair. 

13. He taketh the wise in their own craftiness] quoted by St. Paul in 1 Corinthians 3:19, the only quotation from Job in the NT. Is carried headlong] i.e. furthered to their hurt. 

14. The bewildered, haunted state into which the crooked devices of the wicked bring them. 

15. From their mouth] RV 'of their mouth.'

17-27. The blessedness of affliction if regarded as correction.

21. Scourge of the tongue] of false accusers and slanderers: cp. Job 5:15. 

23. In league with the stones of the field] His land will be free from stones; a part of the general thought of being at peace with all creation: cp. Proverbs 16:7. For the idea of a sympathy between man and nature cp. Romans 8:19. 

24. Tabernacle] RV 'tent.' Shalt not sin] RV 'shalt miss nothing.'

06 Chapter 6 

Verses 1-30

The First Speech of Job (Job 6, 7)
1-13. Job, smarting under the remarks of Eliphaz, which he feels are not appropriate to his case, renews and justifies his complaints. He bemoans the heaviness of God's hand, and wishes that He would slay him outright.

2, 3. Job admits that he was rash in his remarks (in Job 3), but declares that his language was justified by his miserable condition.

3. Are swallowed up] RV 'have been rash.'

4. It is because he feels that his troubles are due to God that he is almost beside himself, since he cannot understand their motive. In Job 3 he had not charged God with being the author of his sorrows.

5-7. Job continues to assert that he would not complain without good cause. 

5. The animals cease their cries when their wants are satisfied. 

6. Unsavoury] without flavour.

The white of an egg] Some prefer RM 'the juice of purslain.'

7. RV 'My soul refuseth to touch them They are as loathsome meat to me.' Job 6:6-7 may mean that Job's afllictions are as intolerable to him as loathsome food.

8-10. Job longs for the stroke of death to descend and release him from his pain.

10. Yea, I would, etc.] RV 'Yea, I would exult in pain that spareth not: for I have not denied,' etc. Job fears not death, for he is unconscious of sin towards God. The passage is difficult, since J ob does not expect retribution after death. The original text may not be correctly preserved.

11. Prolong my life] RV 'be patient.' Since there is nothing but death before him, how can he help being impatient for its arrival? 

12. He is not made of stone or brass that he can bear such troubles. 

13. RV 'Is it not that I have no help in me, and sound wisdom is driven quite from me?' He is exhausted and without resource.

14-30. Job complains of the lack of sympathy and false conclusions of the friends. They have bitterly disappointed the hopes he had set on them.

14. But he forsaketh] RV 'even to him that forsaketh.' Kind words from his friends might have helped Job to retain his trust in God, which he feared to lose.

15-20. Job likens the treatment of the friends to sudden torrents, which fill the deep ravines or wadies of his land after storms. These flow abundantly in the winter, when they are least needed. In the parching heats of summer they dry up, and are sought in vain by wandering caravans which perish from thirst. So his friends fail him when most wanted.

16. In the winter the torrents are black and turbid with melting snow. There is plenty of ice in winter in the upper parts of Edom. 

18. RV 'The caravans that travel by the way of them turn aside' (in search of water). They go up into the waste, and perish.

19, 20. Troops] RV 'caravans.' Tema.. Sheba] in Arabia. The vv. describe the disappointment (ashamed) of the Arab caravans.

21. Ye are nothing] RM 'ye are like thereto,' i.e. to the deceptive brooks. But it would be better to read 'so have ye been to me.' And are afraid] perhaps of showing sympathy, since they thought him guilty of sin. 22, 23. All that Job looked for from them was sympathy. 

25. Forcible] perhaps 'irritating' would be better, a bitter sarcasm.

What doth your arguing reprove?] At what sin are they aiming? 

26. 'Are you finding fault with desperate words uttered in distress?'

27. Render, 'Would you sadden the bereaved and wound your friend?'

28. Look upon me] i.e. in the face. For it is evident, etc.] RV 'For surely I shall not lie to your face.'

29. Render, 'Reconsider my case; do not do me such injustice.' Yes, reconsider it; my cause is a righteous one!

Iniquity] RV 'injustice.'

30. Is there iniquity, etc.] rather, 'Is my tongue perverted?'Cannot my taste, etc.] 'Cannot I distinguish between right and wrong as well as you can?'

07 Chapter 7 

Verses 1-21

Job's First Speech (concluded)
1-10. Job laments the hardship and misery of his destiny.

1. Man's life is a lot of hardship. Appointed time] RM 'time of service.'

2, 3. As the labourer longs for the weary day to end and to receive his wages, so Job bemoans the length of his sufferings and sighs for death to end them. 

3. Months of vanity] so called because they were unsatisfactory, hopeless. 'Months' imply that Job's sufferings had lasted a considerable time. 

5. Worms] from the diseased flesh. Clods of dust] the crust of his sores. These symptoms are found in leprosy, though they are not peculiar to it.

6. Weaver's shuttle] the implement which carries the thread swiftly backwards and forwards in weaving. Job has just been longing for death, but yet he feels that length of days is desirable in itself if freed from so much misery. Without hope] of recovery. 

7. Good] i.e. happiness. 

8. Thine eyes, etc.] render, 'Thine (God's) eyes shall look for me, but I shall be no more.'

9. Grave] better, as RV, 'Sheol,' the place of the departed: see on Job 3:15-19. Note how hopeless is the outlook here and elsewhere towards the future.

11-21. He appeals to God, complaining of the undeserved severity of his treatment. He demands why God concerns Himself to interfere with so insignificant a being as man.

12. 'Am I so dangerous a character that I need such persistent persecution?.' Whale] rather, 'sea monster,' perhaps the personification of the sea, the mythical dragon of the ancients. The Babylonians told the myth of the dragon Tiâmat, who waged war against heaven and was slain by the God Marduk. (See art. 'Genesis and the Babylonian Inscriptions.') This myth is referred to here, but in a form which represented the monster, not as slain, but imprisoned and kept under strict observation. The sea needs to be held down lest it flood the earth or smite the sky (cp. Job 38:8-11), the dragon must be watched lest it bursts its bonds. Is Job as formidable as they that God should watch him as closely?

14. Dreams] the bad dreams of the sick.

15. Strangling] or, suffocation. Job longs for the arrival of this sign of approaching death. My life] RV 'these my bones.' He was reduced to a skeleton. Possibly we should read 'my pains.'

16. RV 'I loathe my life: I would not live alway.' Vanity] RM 'as a breath.'

17. Magnify] i.e. consider of such importance. Set thine heart] or 'fix thy thoughts.' The thought of Job 7:17. is 'Surely man is too insignificant for such constant persecution. Even Ins sins are hardly worth heeding.' Cp. Psalms 8:4-5, of which these vv. seem to be a bitter parody. 

19. Till I swallow, etc.] i.e. for a moment.

20. RV 'If I have sinned, what do I unto thee, O thou watcher of men?': i.e. granting that I have sinned (which Job does not), how can it affect Thee who art so great? Against thee] RV 'for thee.'

21. In the morning] RV 'diligently.' Job believes that one day God will turn to him once more in love, but then it will be too late. The faint hope expressed here gradually becomes a conviction: cp. Job 13:15-18; Job 14:13-15; Job 16:19-21; Job 19:23-27.

The speech of Eliphaz, while considerate in tone, yet took Job's guilt for granted. This shows the sufferer that he can expect no sympathetic insight from the friends, and the shock of the disappointment drives him not simply to scornful attack on them, but to bitter accusation of God, whom he regards as the direct author of his troubles. He thinks of Him as petty and spiteful, yet he cannot forget the blessed communion of happier days, and ends with the thought that when His present anger is passed, He will desire a renewal of that fellowship.

08 Chapter 8 

Verses 1-22

The First Speech of Bildad
Holding the same doctrine about sin and suffering as Eliphaz, Bildad supports the views of his friend by an appeal to the teaching of antiquity. He shows less sympathy and more narrowness of mind than Eliphaz.

1-7. Bildad maintains the justice of God's actions. Since Job's children have perished it must have been for their sins. As for Job, if he would but repent he would be restored to prosperity.

2. Like a strong wind] violent, headstrong.

3. Can there be injustice with God as Job seems to think is possible? Bildad thinks the All-powerful must in the nature of things be righteous. Job does not deny the omnipotence, but he questions the righteousness. 

4. And he have cast, etc.] RV 'he delivered them into the hand of their transgression,' i.e. abandoned them to the consequences of their sins. This conclusion about the death of Job's sons was quite unjustifiable (cp. Luke 13:4; John 9:2-3), but is in accordance with the general views about retribution. The catastrophe had fallen on the very day on which their father had offered the sacrifice: see on Job 1:13. 

6. Awake for thee] LXX reads 'hearken unto thee.'

8-22. Bildad appeals to the experience of antiquity to show that God uproots the wicked, though they seem firmly established, and does not cast away the upright.

8. To the search of their fathers] RV 'to that which their fathers have searched out.'

9. We] the men of his own day.

11-15. As surely as a water-plant perishes without water so surely will the sinner perish when God turns from him. 

11. The rush] RM 'the papyrus,' a reed from which the Egyptians made paper, light boats, etc.

13. Hope] of prosperity. 

15. Hold it fast] RV 'hold fast thereby.'

16-18. The sinner is compared to a fastgrowing weed which flourishes under the heat of the sun, and whose roots plant themselves firmly in the earth (seeth the place of stones), but when destroyed it passes at once into oblivion. A slight correction of the Heb. would give for 17b, 'It lives in a house of stones.'

17. Heap] The Heb. also means 'fountain,' and possibly the sense may be that the plant lives in the stone erection over the fountain in the garden. 

19. The joy of his way] the short-lived prosperity of the sinner. Others grow] who fill his place.

21. Till he] RV 'He will yet.' Bildad, sharing the view of Eliphaz that while Job must have fallen into some heinous sin he was nevertheless a pious and upright man at heart, bases on this his prophecy that God will restore him. He must be chastened, but he cannot be cast away.

09 Chapter 9 

Verses 1-35

Job's Second Speech (Job 9, 10)
Job 9, 10 are, perhaps, in their religious and moral aspects the most difficult in the book.

Driver in his 'Introduction to the Literature of the OT.' analyses them as follows:—'Job as well as his friends believes suffering to be a mark of God's displeasure for some grave sin. Job, however, is conscious that he has not so sinned. Hence the terrible dilemma in which he finds himself and which forces him to the conclusion that God, though He knows him to be innocent (Job 10:7), is determined to treat him as guilty, and that it is hopeless for him to attempt to clear himself.' Davidson characterises the leading features of the speech as 'awe before an Omnipotent Power, and moral terror and indignation, mixed with piteous despair at the indiscriminate severity with which it crushes men!' The strange blending of conflicting emotions is one of the most striking features in this and some other of Job's speeches. With great skill and psychological insight the poet has shown us the rebellion which, springing from God's apparent cruelty, gives place for the moment to a softened mood as the sufferer recalls his former life in God's favour. Then this, in turn, is brushed aside to make way for a darker accusation than ever; God had deliberately led him on to believe in His love that He might make all the bitterer the revelation of His hate. Then the mood changes once more and he appeals to the pity of that God, whose pitilessness he has just asserted.

2-13. Job admits that it is impossible for him to maintain his righteousness before God. But this he implies is not due to his consciousness of guilt, but to the hopelessness of attempting to defend himself against God's irresistible power which is manifested throughout creation.

3. If he will] RM 'If one should desire to.'

Contend] argue his cause. One of a thousand] viz. charges against him, or questions with which he might be entrapped. 

5. And they know not: which overturneth] RV 'And they know it not when he overturneth.' The catastrophe is so sudden. 

6. The v. describes an earthquake. The roots of the mountains were thought of as pillars supporting the earth: cp. Job 26:11; Psalms 75:3. 

7. It riseth not] because of darkness or eclipse. Sealeth up] i.e. in the abode where the stars were thought to dwell, and where they were brought forth by night to shine in the sky (Isaiah 40:26). 

8. Cp. Isaiah 40:22. The points of resemblance between the book of Job and the latter part of Isaiah are striking and frequent.

9. Arcturus] RV 'the Bear.' The Heb. names in this v. are supposed to refer to three well-known constellations, the Bear, the Pleiades, and Orion. Chambers of the south] the southern heavens. So the Babylonians divided the sky into 'lunar mansions.'

11. Job is baffled by the suddenness and mystery of God's actions. There is no escaping Him.

13. RV 'God will not withdraw his anger; the helpers of Rahab do stoop under him.' The word 'Rahab,' which means 'pride,' occurs again in Job 26:12 RV, and is there evidently applied to the raging sea. 'This stormy sea, assaulting heaven with its waves, was personified in ancient myth as a monster leading his helpers on to wage war with heaven' (Davidson). Rahab is the same as Tiâmat (see on Job 7:12). The myth relates that she brought forth a brood of monsters to help her in her battle. To this the term 'helpers of Rahab' alludes. See also Isaiah 51:9.

14-21. God, Job feels, is resolved to regard him as guilty. It is therefore vain to assert his innocence, yet while he can assert it he will.

15. Would I not] i.e. 'would I not dare to.' I would make supplication] rather, 'I must ask mercy.' It would be useless to attempt to establish his innocence. Judge] rather, 'adversary-at-law.'

16. 'If God allowed me to plead my cause, I cannot believe He would condescend to attend to me.' Job feels that God is indifferent to his cry for justice.

17, 18. Breaketh.. multiplieth.. will not suffer.. filleth] rather, 'would break.. would multiply.. would not suffer.. would fill.'

19. God is represented as speaking. 'If it be a question of strength, it is I who am strong; if of judgment, who would dare appoint me a day?' 'The words imply the irresponsibility and superiority to all law of the speaker' (Davidson). 

20. Job speaks. Render, 'Though I am innocent, a word may put me in the wrong; though I am upright, He can pervert me.' It is therefore useless to plead. 

21. RV 'I am perfect; I regard not myself; I despise my life.' Job now boldly asserts that he is innocent, even though it may cost him his life.

22-24. Job boldly arraigns the morality of the divine government of the world.

22. This is one thing] RV 'It is all one.' Apparently he means, 'It makes no difference whether I live or die.' God destroys indiscriminately both innocent and guilty. This directly controverts the friends' view (Job 8:20). There is no such thing as a moral government of the world. 

23. Scourge] e.g. famine, etc.

Trial] RM 'calamity.'

24. He covereth the faces, etc.] so that they are blind to justice.

If not, where, etc.] RV 'If it be not he, who then is it?' To whom but God can this state of things be ascribed?

25-31. Job's life speeds away; God will make him out to be guilty however pure he may be.

25, 26. Cp. Wisdom of Solomon 5:9-10, where two of the same metaphors are similarly used. 

25. A post] RM a 'runner' with messages. 

26. Swift ships] Heb. 'ships of reed,' light boats made from the papyrus reed, and very swift.

28. Since God is determined to hold Job guilty, it is useless for him to try and establish his innocence. I am afraid of all my sorrows] because they seem to be evidences of God's anger. Apparently there were times when the pain was less acute, but the cheerfulness he might have felt was checked by the knowledge that it would come back again. 

29. If I be wicked] RV 'I shall be condemned.'

30. And make, etc.] RM 'And cleanse my hands with lye,' or potash. He means that he is really righteous, but God is deteimined to make him seem wicked.

32-35. Job is conscious that he cannot meet God on his own level and plead his cause on equal terms, nor is there any one to act as mediator.

33. Daysman] an Old English word meaning 'umpire,' or 'arbitrator'; one who mediates between two parties.

33-35. Translate (with Cox): 'There is no arbiter between us to lay his hand upon us both, who would remove His (God's) rod from me so that the dread of Him should not overawe me. If there were, I would speak and not fear Him.' Job laments that there is no being, having power with God and man, who would interpose and arbitrate between him and God, and make both parties yield to his decision.

This passage is the first occurrence of the idea of intervention on his behalf, which takes more definite shape in Job 16:19 and Job 19:25-27. But in those passages Job advances to the thought that, since he has no umpire to vindicate him, God Himself will be bis umpire, and vindicate Job even against Himself. This longing of pious men of old for some mediator who would bring about peace between them and God has been satisfied in the person of our Lord Jesus Christ, both God and man.

34. His fear] i.e. the fear He causes, as in Exodus 23:27. 

35. But it is not so with me] RV 'For I am not so in myself,' i.e. In my own soul I am not guilty.

10 Chapter 10 

Verses 1-22

Job's Second Speech (concluded)
1-7. Job seeks the reason of his trial, and protests against God's treatment as inconsistent with the natural relations between Creator and created, and with God's knowledge of his innocence and inability to escape Him.

1. I will leave, etc.] RV 'I will give free course to my complaint.'

3. The work of thine hands] i.e. man, God's creature.

4-6. 'Is God's judgment liable to mistakes like that of frail man' (eyes of flesh), 'or is His time so short that He is in a hurry to find Job guilty and to punish him?' Observe that Job cannot altogether give up his conviction that God must be really just, although the reason of his suffering causes him the greatest perplexity. 

7. Thou] RV 'although thou.'

8-17. Job dwells on God's past goodness. Does he not owe to Him his existence and his preservation up to the present? Yet He had apparently purposed all along to destroy him in the end.

10, 11. The conception and growth of the infant. Curdled me] made him take solid form.

11. Fenced me] RV 'knit me together.'

12. Visitation] RM 'care.'

13. And these, etc.] RV 'Yet thou didst hide these things,' etc. I know that this is witii thee] rather, 'I know that these things were with thee.' Job concludes that even from his childhood God had purposed to afflict him, making him happy so that his misery might be deeper by contrast.

14, 15. Whether guilty or innocent he would be condemned. 

15. If I be righteous, etc.] 'Were I righteous I must not lift up my head as an innocent man.' I am full, etc.] RV 'being filled with ignominy, and looking upon my affliction.' But a slight correction gives the very much better sense, 'drunken with affliction.'

16. Marvellous] in his persecutions; a sorry sequel to the marvel of creation (Job 38, 39). 

17. Thy witnesses] Job's afflictions, which seem to witness to his guilt. Changes and war, etc.] RM 'Host after host is against me.'

18-22. Job begs for a little respite before his death: cp. Psalms 39:13. Observe how appeal follows hard on accusation. 

21, 22. Note the dreary, hopeless conception of the dim shadowland of death.

It should be observed that in spite of the rash and despairing utterances to which Job in his misery gives vent in Job 9, 10, his position is one of religious perplexity, rather than of reasoned doubt. Calmer and more hopeful views soon appear, and the conviction that God will restore him to His favour and justify him comes out more and more clearly as we read on: cp. Job 14:13; Job 16:19; Job 19:25; Job 27:1-6. 'Job never entirely gave up bis faith in God, though, like Jacob, he wrestled with Him. And, as in that case, the issue shows that God was not displeased with such an unburdening of the soul that still kept close to the strict line of truth' (Bradley). 'Much of the interest of tins drama of the soul lies in the growth of a consciousness in Job that God's present anger does not represent His inmost self. It is a mood that will pass, a dark cloud eclipsing His truest character. This thought does not, however, emerge as yet' (Peake).

11 Chapter 11 

Verses 1-20

The First Speech of Zophar
The speech is short and unsympathetic.

1-6. Zophar rebukes Job for daring to assert his innocence.

3. Thy lies] RV 'thy boastings,' viz. Job's assertions of innocence (Job 11:4). 

6. That they are double, etc.] RV 'That it is manifold in effectual working.' God exacteth, etc.] RM 'God remitteth unto thee of thine iniquity'; He does not bring np all Job's guilt, which is greater than he is aware of. So far from the penalty being excessive, Job has not received all that he deserved.

7-12. God knows Job's sinfulness if he does not himself.

7. RM 'Canst thou find out the deep things of God?'

8. It] God's wisdom. 

10. If he cut off, etc.] rather, 'Should he pass by, imprison, arraign before an assembly?' If God, with perfect knowledge of sinful man, visits him in various ways, who shall gainsay His actions? 

12. Perhaps we may render, 'Thus vain man gets understanding, and a wild ass's colt is born a man.' The description of affliction brings wisdom to the foolish and transforms the most unpromising natures.

13-20. Repentance the way to restored prosperity.

14. Tabernacles] RV 'tents.'

15. Without spot] of guilt. 

16. Waters] rather, 'floods.'

17. Thine age] RV 'thy life.' Thou shalt shine] RV 'Though there be darkness, it shall be as the morning.'

18. Dig] RV 'search,' viz. for danger, but find none. 

20. As] RV omits. There is nothing before the wicked but death. The statement is general, but Zophar, unlike the other friends, hints that Job may belong to the wicked.

12 Chapter 12 

Verses 1-25

Job's Third Speech (Job 12-14)
The friends have said God is wise and mighty. Job replies, 'I know that as well as you. You infer that He is also righteous, but experience shows that His power and wisdom are directed to unrighteous ends.' But it is with God rather than with them that he wishes to argue, and come what may he will utter all he feels. He challenges God to name his sins, presses man's hopeless destiny as a reason for God's pity, longs that God might shelter him out of reach of His anger, till it has passed away, and then renew His communion with him, but closes again on the note of man's hopeless fate. The thought that God might take Job's part against Himself here comes to expression.

1-12. Job sarcastically praises the wisdom of the friends, which, however, is not greater than his own, or indeed than any one may learn from God's creation and government of the world. It is easy to mock one who is down: yet the prosperity of the wicked is a fact as patent as the wisdom and power of God.

2. A sarcastic allusion to the omniscience of the friends: Ye are the people the only wise ones. 

4. Who calleth] RV 'A man that called.' Job complains that he, a servant of God, has become the subject of mockery.

5. RV 'In the thought of him that is at ease there is contempt for misfortune; it is ready for them whose foot slippeth.' An allusion to the way his friends treat him now that he is in trouble. How easy to despise the man who is down! 6. The wicked, on the other hand, seem to fare better than the good. Into whose hand, etc] Another rendering is, 'Who bears (his) god in his hand'; i.e. who regards his sword as his god: cp. Habakkuk 1:11-16.

7. Even the animals know the commonplaces that constitute the friends' stock of wisdom.

9. In all these] among all these creatures. The lord] see on Job 1:21. Hath wrought this] i.e. orders all things. 

11, 12. 'I test your arguments as the palate tests its food; the aged are not necessarily wise.'

11. And the mouth, etc.] RV 'Even as the palate tasteth its meat.'

12. RM 'With aged men, ye say, is wisdom.' Job is not stating his own views.

13-25. With God are wisdom and might, no one can reverse His actions. The mightiest are overthrown by Him, and He takes away the understanding of the wise.

13. With him] viz. God. Absolute power and wisdom are inherent in God, not acquired by pains and years as man acquires such power and wisdom as he possesses. 

14. The impotence of man in the hands of the Almighty.

Shutteth up a man] e.g. in prison. 

16. Are his] exist by His permission.

17. Perhaps the original text meant 'He sends mad counsellors.'

18. God sets kings free, or imprisons them according to His will.

19. Princes] RV 'priests.' Perhaps, 'He sends mad priests and perverts the mighty.'

22. 'The v. means that God through His wisdom sees into the profoundest and darkest deeps, and brings what is hidden to light' (Davidson). 

23. Straiteneth them again] RM 'leadeth them away into captivity.'

24. Wilderness] The Heb. is used of the primeval chaos of Genesis 1:2.

13 Chapter 13 

Verses 1-28

Job's Third Speech (continued)
1-12. Job claims to understand as much about God as the friends. He rejects their opinion as to the cause of his troubles, and regards it as an attempt to curry favour with God.

1. The v. is in close connexion with Job 12. Eye refers to Job 12:7-8, ear to Job 12:13.: cp. Job 12:11
3. Surely] rather, 'but.' Job seeks an explanation from God, not from man. 

4. Forgers] better, 'plasterers,' i.e. they plaster their lies over God's misgovernment and hide its evils. 

7, 8. 'Does God require His actions to be defended by their untruths and servile flattery?' The friends condemned Job unjustly in order to uphold God's justice. They were special pleaders for God, because they wanted to curry favour with Him.

8, 10. Accept] RV 'respect.' The phrase is used of a judge who shows partiality. Considerations of self-interest lead them to give God their verdict and not Job. 

9. 'Do they think they can deceive God with their partiality? He penetrates their cowardly motives.'

10. Job believes that God will not approve of those who lie for Him, an assertion of God's righteousness in remarkable contrast to the assertions of His unrighteousness. 

12. RV 'Your memorable sayings are proverbs of ashes, your defences are defences of clay.' Job regards their view as worthless, and their arguments such as any one could refute.

13-22. He turns from man, and boldly pleads his cause with God.

14, 15. Render, with a slight alteration, 'I will take my flesh in my teeth and I will put my life in my hand (be daring). Lo, he will slay me: I have no hope, but I will maintain my words before him.' The meaning of the phrase 'to take the flesh in the teeth' is uncertain. Probably it signifies just the same as to 'put the life in the hand,' which means to dare the uttermost peril. Job is resolved to speak out, though he feels that God will kill him for doing it.

16. He] RV 'This.' The v. may mean that God would pardon his boldness but not a false confession of sin: see Job 42:7. 

18. Ordered my cause] i.e. prepared his defence.

19. Plead with] RV 'contend with': to prove him a sinner. For now, etc.] RV 'For now shall I hold my peace and give up the ghost': i.e. if his innocence were disputed. Note how in prospect of his case coming into court Job's spirits rise. He is so certain of his innocence that he cannot believe that it can help being established. The axiom on which this rests is his conviction of God's righteousness, once more a strange contrast to his charges against Him. 

20, 21. Job begs that God will free him from the sense of terror which he naturally feels. Thy dread] i.e. dread of Thee.

23-28. He seeks to know his sins, and the reasons of God's treatment.

26. Possess] RV 'inherit.' Job thinks he must be suffering for his early follies.

27. Stocks] rather, 'clog,' to prevent slaves escaping. Thou settest, etc] lit. 'Thou dost make a mark upon the roots of my feet,' perhaps, i.e. make them sore with the clog upon them. 

28. And he, etc.] RV 'Though I am like a rotten thing that consumeth'; an allusion to his miserable state.

14 Chapter 14 

Verses 1-22

Job's Third Speech (concluded)
1-6. Job pleads for God's forbearance on the grounds of man's shortness of life and sinful nature.

1, 2. The well-known Sentence in the Burial Service. 

3. Open thine eyes] i.e. watch so vigilantly: cp. Job 14:16, Job 14:17. 

4. Job pleads the innate sinfulness of man. 

5, 6. Let man spend his days in peace, seeing that his time is but short: cp. Job 7.

7-12. A tree has a chance of a second growth after it is cut down. Not so man. With him death is final. Job here reaches the depth of despair.

13-22. Despairing of any return to God's favour before death, Job is seized with a longing to remain in the place of the departed (Sheol) until God's wrath is past, when he should be forgiven and restored to His favour. Notice how Job assumes that God's hostility to him will not be permanent. He pictures God as conscious of this and as, in view of the future love He would feel for him, sheltering him in Sheol from His present anger. Yet though he dwells upon a possible return from Sheol to life in fellowship with God, he does not dream that it is more than an enchanting thought. If only a man might die and live again! No, that is impossible. 

14. Will I wait] RV 'would I wait.' Come] RV 'should come.'

15. RV 'Thou shouldest call and I would answer thee: Thou wouldest have a desire to the work of thine hands.'

16, 17. These vv. probably are not, as AV and RV take them, the present contrast to the glowing picture of the future that he has been wishing might be true, but a continuation of that picture. Render, 'For then Thou wouldest number my steps; Thou wouldest not watch over my sin; my transgression would be sealed up in a bag, and Thou wouldest cover over my iniquity.' God would number his steps in kindly care (cp. 'the very hairs of your head are all numbered'). He would no longer treasure up his sin against him, but bide it away out of sight. 

18, 19. And] render, 'But.' Under God's visitation the hopes of men come to nought, like undermined mountains or water-worn rocks.

20-22. A description of what happens after the death change passes over the face and the spirit goes away to Sheol. The dead have lost all knowledge, all interest in the things of earth, even in the fortunes of their own children (cp. Sirach 19:5-6). In the grave the body passes through the painful process of decomposition, the pain of which is also felt by its shade in Sheol.

15 Chapter 15 

Verses 1-34

The Second Series of Speeches (Job 15-21)
The rejection by Job of the opinions and advice of the friends, his sturdy maintenance of his innocence, and the fearlessness with which in his anguish he has arraigned the divine government of the world, have all alike deepened their conviction of his guilt. Without actually charging Job with definite sin, for which indeed they have no ground, they now administer stern rebukes, and draw terrible pictures of the certain misery which awaits the godless, and this evidently with an eye to the sufferer. They no longer encourage him to repentance, or predict consequent prosperity.

Job, for his part, laments their harshness, and rejects anew their doctrine of retribution as contrary to experience, and as not applicable to his case. He feels himself to be abandoned by God and man; he cries out for pity; he reasserts his innocence, and is still troubled by the problem of evil. Yet in the very midst of his trouble he makes some advance towards the solution of the mystery. Already he has had dim visions of a mediator between himself and GVod (Job 9:32.), and of the possibility of a restoration to the divine favour (Job 14:13-15). These were only momentary glimpses of a brighter day amidst the gloom, but now they develop into a stronger conviction that God must in the end restore the light of His countenance to His servant, and vindicate his innocence to the world, though it can only be after his death: see Job 16:19; Job 19:25-27. It is, however, no longer an umpire between himself and God that he desires. The conviction has come to him that since there is no umpire who can force his decision on God, God Himself will be the umpire to vindicate the righteousness of Job against the stigma of unrighteousness which He had Himself seemed to fasten upon him by his affliction.

Verses 1-35

The Second Speech of Eliphaz
1-16. Eliphaz accuses Job of impiety and arrogance.

2. And fill, etc] utter idle, empty remarks.

7. It was a popular idea that there was a primeval man endowed with perfect wisdom, corresponding to the figure of the Divine Wisdom in Proverbs 8. 

8. Render, 'Didst thou hearken in the council of God?' i.e. before the creation of the world. 

10. Eliphaz, perhaps, refers here to himself.

11. RV 'Are the consolations of God too small for thee, and the word that dealeth gently with thee?' The 'consolations of God' are the comforting views about God's government and purposes which Eliphaz would have Job accept: cp. Job 5:8-27. 

12. What do thy eyes wink at?] render, 'why do thy eyes flash (in anger)?'

14. Eliphaz uses Job's own words (Job 14:4) to convict him of his sinfulness.

15. He] i.e. God. Saints] RV 'holy ones': the angels, cp. Job 4:18. Heavens] i.e. probably, 'heavenly beings.'

16. Drinketh] thirsts after, is greedy for.

17-35. Eliphaz describes, doubtless as a warning to Job, the troubled conscience and inevitable doom of the wicked.

18, 19. Eliphaz refers to a time when his ancestors had not mingled with other people, who would corrupt the purity of their wise sayings. His countrymen the Edomites, who were descended from Abraham, would have the same pride of race as their Hebrew cousins.

20-23. The haunting fears of the wicked oppressor. 

20. And the number, etc.] RV 'even the number of years that are laid up for the oppressor.'

22. He loses hope of deliverance from misfortune. 

23a. He imagines he is always coming to poverty. 

24. Ready] fully prepared. 

25. For] RV 'Because.'

26. Render,' It (trouble) leaps at his throat, past the thickest boss of his shield.' The boss is the central knob of the buckler. 

27. A picture of sensual luxury: cp. Psalms 73:7.

28. Illustrative of his daring impiety: he ventured to dwell in cities that lie under the curse: cp. Joshua 6:26. 

29. Neither shall he prolong, etc.] RV 'neither shall their produce bend to the earth'; a figure of fraitfulness.

30. By the breath, etc.] God's wrath will destroy him like a withering sirocco. 

31. RV 'Let him not trust in vanity, deceiving himself.' Accomplished] RM 'paid in full.' His time] the natural time of his death.

32, 33. The speedy end of the wicked. 'His branch prematurely withers; he puts forth grapes, and cannot ripen them; he flowers, but he fails of fruit' (Davidson).

16 Chapter 16 

Verses 1-22

Job's Fourth Speech (Job 16, 17)
See introductory remarks on Job 15-21.

1-5. Job retorts scornfully that he too could offer such empty 'comfort' if he were in the friends' place.

2. The friends can do nothing but repeat their exasperating commonplaces. 

3. Shall vain words, etc.] i.e. 'will you never stop?'

5. Job would have acted very differently (Job 4:3-4; Job 29), giving no mere lip-comfort.

6-17. Job enlarges on the wrath of God and the enmity of man. Neither speech nor silence brings him relief.

7-9. These vv. seem to refer to the hostility of God, Job 16:10 to that of man. In Job 16:7-9 Job varies between complaint of God in the third person and direct address to Him.

7b. Perhaps a reference to the loss of his family (Job 1:18-19). 

13. Archers] RM 'arrows.'

Reins] i.e. kidneys. 

14. With breach upon breach] with one blow after another, as a battering-ram makes breaches in a wall.

15. Sackcloth] the sign of mourning.

Horn] the emblem of pride and strength.

17. Not for any injustice] RV 'although there is no violence.' Cp. the suffering Servant of Jehovah in Isaiah 53:9.

18. Conscious of his innocence and yet of his impending death, which seems a token that he is condemned as guilty, Job invokes the earth not to conceal his blood, but to let it cry aloud for justice. The idea that the earth would not absorb innocent blood occurs also in Genesis 4:10; Ezekiel 24:7, Ezekiel 24:8. 

8. No place] RV 'no resting place.' Let it be heard everywhere!

19-21. Rejected by men who count him guilty, Job is for a moment cheered with a bright vision of a 'witness in heaven,' one who will vouch for and testify to his innocence (Job 16:19). From Job 16:20-21 RV it is supposed that Job has an intuition that the God who now seems to be his enemy is after all the God of love, in communion with whom his past life has been spent, and to Him he turns:

'But thou giv'st leave, dear Lord, that we Take shelter from Thyself in Thee; And with the wings of Thine own Dove Fly to the sceptre of soft love.' (Crashaw, quoted by cheyne.)

We see here a development of the idea of a 'daysman' or mediator first mentioned in Job 9:33. There it appears as a longing impossible to be realised. In this chapter it turns into a definite hope, and in Job 19:25-27 it rises to a certainty. It is evident from Job 16:22; Job 17:1-3, Job 17:13-16 that Job does not expect this vindication before his death, which seems at hand.

19. Also now] RV 'Even now.' My record] RV 'he that voucheth for me.'

21. 'RV '0 that he (God) would maintain the right of man with God, and of a son of man with his neighbour.' Some render the second half of the sentence, 'as a mortal man does for his neighbour.'

22. Connected in subject with Job 17:1, Job 17:2. Some by a slight correction read in the first line, 'For the mourning-women shall come.'

17 Chapter 17 

Verses 1-16

Job's Fourth Speech (concluded)
1-9. Job prays God to pledge Himself to vindicate his innocence in the future, for his friends have failed him, and he rejects their promises of restoration in the present life.

1. RV 'My spirit is consumed, my days are extinct, the grave is ready for me.' The v. is connected with Job 16:22. 

2. Job rejects the delusive hopes of restoration held out by the friends.

3. RV 'Give now a pledge, be surety for me with thyself; who is there that will strike hands with me?' Job begs that God will promise to testify to his innocence after he is dead. There is no one else who will do this. To 'strike hands' was the Hebrew sign of becoming surety for another.

4. The friends are too prejudiced against Job to speak on his behalf. Not exalt them] i.e. not let their views triumph. 

5. RV 'He that denounceth his friends for a prey, even the eyes of his children shall fail.'

6. He hath made me] Render, 'I am made.' And aforetime, etc.] RV 'And I am become an open abhorring.'

8, 9. The upright, astonished at Job's calamities, will rise against the ungodly, while the righteous holds on his way with increasing strength. This does not fit in well with Job's attitude, so that there is plausibility in the view of some scholars that the vv. are a misplaced fragment of Bildad's speech.

10. Job invites the friends to renew their arguments, although he expects nothing worth hearing from them. 

11, 12. The thoughts, etc.] Render, perhaps,' The thoughts of my heart put night for day. Darkness is nearer than light.'

13-16. Job declares that it is vain to look for any restoration or justification (my hope) in this life. His hope will go to the grave with him. 

13. RM 'If I hope, Sheol is mine house.'

16. They] RV 'it' (i.e. his hope). Bars of the pit] the gates of the world of the dead: cp. Isaiah 38:10. When, etc.] RV 'when once there is rest in the dust.' Job moves forward in this speech to the great thought that after he is dead, God will clear his reputation of the stain placed upon it by his disasters, which seemed to the world to prove his guilt. He does not expect the old relations between God and himself to be renewed, but since he cannot bear the thought that he will be permanently branded as an evil-doer, he wins the conviction that he will ultimately be righted. And since God alone can or will clear his honour (for man cannot and will not) he is assured that God, who is now slaying him by slow torture, will at last vindicate him. God's present mood is not an index to His permanent character.

18 Chapter 18 

Verses 1-21

Bildad's Second Speech
Bildad replies with a rebuke to Job and a reassertion of the miserable lot of the wicked already asserted by Eliphaz; not so much, however, with covert reference to Job, to whose case the description is largely unsuitable, as in answer to his impeachment of God's moral government.

1-4. Bildad protests against Job's violent language.

2. RV 'How long will ye lay snares for words'; i.e. hunt for arguments. Mark] RV 'consider (the matter).'

3. Cp. Job 17:2, Job 17:4-5, Job 17:10.

4a. RV 'Thou that tearest thyself in thine anger,' a rebuke to Job's rash utterance in Job 16:9. Shall the earth, etc.] Did Job imagine that God's universal law that sin must be followed by suffering would be reversed in his case, because of bis expressions of indignation?

5-21. He insists on the misery in the present life and the dishonour after death, which are the portion of sinners.

5, 6. The sinner's house shall be desolate.

Tabernacle] RV 'tent.' 

7b. His crafty plans shall be his ruin. 

9. Gin] i.e. trap. The word was originally 'grinne.' 

9b. RV 'a snare shall lay hold on him.'

11. Drive him to his feet] RV 'chase him at his heels.'

12. Hunger-bitten] exhausted by hunger.

13. Strength of his skin] RV 'members of his body.' Firstborn of death] i.e. a deadly disease. 

14a. Render, 'He shall be rooted out of the tent he trusted was his own.' King of terrors] death.

15a. RV 'There shall dwell in his tent that which is none of his,' i.e. his possessions will pass into the hands of strangers. Some read, 'Lilith shall dwell in his tent.' Lilith is a nocturnal demon, that plays the part of a vampire. Brimstone shall be scattered] a sign of God's wrath (cp. Genesis 19:24; Psalms 11:6; Isaiah 34:9).

17. No name in the street] he is quite forgotten. 

19. Nephew] RV 'son's son.'

20. Render, 'They of the west shall be astonished at his day (i.e. fate), and horror shall seize those on the east.' His name will be a byword throughout the world.

19 Chapter 19 

Verses 1-29

Job's Fifth Speech
In this speech Job repeats his bitter complaints of God's injustice, and man's contemptuous abandonment of one formerly so loved and honoured. He appeals in broken utterances to his friends to pity him; then from them he would fain appeal to posterity, wishing that he might engrave in the rock a declaration of his innocence, sure that those who read it in the after-time would feel the ring of sincerity and exonerate him of guilt. But, baffled by the callous unbelief of his friends and the impossibility of an appeal to generations unborn, he is driven, as he had been driven before, from man to God. Already he had uttered the conviction that God would vindicate him to the world. Now he reiterates the conviction and rises to a still loftier height in the assurance that he will be permitted to know of his vindication. He does not expect to be restored to life, nor yet to escape from Sheol, nor to renew the old fellowship with God. His deepest anxiety is that his honour should be cleared from stain, and the thought that this will be accomplished, and that he shall be allowed to see God reversing the verdict against him, fills him with overwhelming emotion.

1-22. After reproaching the friends for unfeeling conduct. Job again rejects their insinuations as to the reason of his calamities. He declares that God is treating him with unjustifiable severity, and that he has become estranged from all.

3. Ten times] i.e. continually: cp. Genesis 31:7; Numbers 14:22. 

4. Mine error remaineth with myself] i.e. 'is my own affair,' or, perhaps, 'injures myself alone.'

6. Job maintains, rightly, that his calamities were not due to his sins, but, wrongly, that they were the result of God's unjust action. As the reader knows from the Prologue, God permitted these trials in order to test and make manifest Job's uprightness. Job's ignorance of this explains and excuses much that otherwise might be deemed unpardonable.

7. Render, 'Behold, I shriek “Violence,” and am not answered. I clamour, and there is no justice.'

8. Job's bewildered state: his mind sees no clear course. 

9. Glory.. crown] probably Job's righteousness, on which his sufferings seemed to throw doubt. 

10. Mine hope] viz. of recovery, or perhaps of happiness.

12. Troops] of afflictions: cp. 'battalions of sorrows' ('Hamlet,' IV, 5). Raise up their way] The figure is that of casting up a mound by which to attack a city. 

15. They that dwell in mine house] the servants or guests.

17. Render, 'My breath is offensive to my wife, and I am loathsome to the children of my (mother's) womb'; owing to his complaint.

18. I arose, etc.] RV 'If I arise, they speak,' etc.; i.e. the children mock him. 

19. Inward] i.e. intimate. 

20a. The words describe his leanness. I am escaped, etc.] Some would substitute, 'And I am escaped with my flesh in my teeth' (cp. Job 13:14). 

22b. 'You cannot tear me to pieces enough' An 'eater of flesh' is an Eastern expression for a slanderer.

23-27. Job had frequently expressed a hope that his righteousness would be proclaimed, as a reply to the insinuation of the friends that he was suffering for his sins (cp. Job 13:15-19). We have also noted his longings, more or less definitely expressed, that he might find a mediator or vindicator who would do this office for him (cp. Job 9:32-35; Job 17:3). In this chapter these longings, already turned into conviction in Job 16:19-21, receive an even higher expression. He utters his belief (Job 19:23-27) that God Himself will once more manifest Himself as his friend, and vindicate his character after his death, and that he shall be suffered to see God proclaiming his righteousness over his grave. It is unfortunate that the rendering 'Redeemer' and the traditional reference of the vindicator to Christ, together with the supposition that Job expects a resurrection of the body, have completely disguised the true meaning from most readers. The vindicator is God Himself, who is now his persecutor, and Job anticipates neither deliverance from death nor a resurrection of the body after death, nor even a deliverance from Sheol and renewed fellowship with God, only the experience of one thrilling moment, when his shade will wake from its semi-conscious stupor to see God standing over his grave and declaring his innocence to the universe.

23, 24. Job longs to write down or, better still, to engrave upon a rock (a durable material to last into the future) his protestation of innocence. Lead] This may refer to the pouring of molten lead into the carved-out letters, though we have no other mention of such a practice.

23. Printed in a book] RV 'inscribed in a book'; but since a book quickly perishes, he substitutes the wish that his words might be graven in the imperishable rock.

25-27. Render, 'But as for me I know that my vindicator is alive (i.e. exists), and hereafter He will stand above the dust (either of Job or of his grave, as his vindicator). And after (the loss of) my skin, which has been destroyed (i.e. after my death) this shall be, I shall have vision of God, whom I shall gaze on as for me (i.e. as my friend), and mine eyes shall behold and not as a stranger.'

25. Redeemer] Heb. Go'el, from ga'al, 'to make a claim.' The Go'el was the next of kin whose duty it was to prevent land being sold out of the clan (Leviticus 25:25), and to avenge murder. See also Ruth 3, 4 and notes. Driver points out that the word means here the opposite to the Christian idea, viz. a deliverer, not from sin, but from affliction and wrong not due to sin. The best rendering here is 'Vindicator.'

26. In my flesh] rather, 'without' or 'apart from my flesh,' i.e. after death.

27. For myself] RM 'on my side.' Not another] or, 'not as another,' i.e. no longer estranged.

27b. RV 'my reins are consumed within me.' He faints with emotion at the thought of this vindication.

28. Probably with 'many ancient authorities' (RM) we should read 'him' instead of 'me' in the second line, and translate, 'If ye say, How we will persecute him, and find the root of the matter in him,' i.e. probe relentlessly till they find the secret sin which has led to Job's afflictions. Job proceeds in Job 19:29 to warn them of the vengeance that will overtake them.

20 Chapter 20 

Verses 1-29

Zophar's Second Speech
Zophar ignores Job's conviction that God will one day establish his innocence, and proceeds to describe the short triumph of the wicked and his certain downfall and punishment at God's hand. Perhaps he wishes Job to apply the description to himself and take warning therefrom; though quite apart from that the speech is relevant to his argument that the moral order of the world is not, as Job maintains, unrighteous.

3. The check of my reproach] RV 'the reproof which putteth me to shame.' He refers to Job's reproaches in Job 19. 

10. Seek to please the poor] i.e. seek in distress the favour of the humblest. For his hands Budde reads 'his offspring.' Restore their goods] which he had extorted from them in his prosperity. 

11. RV 'His bones are full of' (the vigour of) 'his youth, but it shall lie down with him in the dust.'

12, 13. Like a sweetmeat which is retained in the mouth as long as possible, so the sinner revels in his sin.

14-16. The consequences of sin figuratively described: cp. Proverbs 23:29-32. His meat] better, 'this food of his,' i.e. sin. Asps] a species of serpent. 

17. The floods, etc.] RV 'the flowing streams of honey,' etc.: a figure of prosperity. Surely he shall not feel quietness] RM 'Because he knew no quietness in his greed.' His greed was never satisfied. 

21. RV 'There was nothing left that he devoured not; therefore his prosperity shall not endure.' 

22b. RV 'The hand of every one that is in misery shall come upon him'; i.e. all who have suffered at his hands.

23-29. The terrible death of the wicked.

24. Steel] better, 'bronze.' 

25a. RV 'He draweth it forth, and it cometh,' etc. 

26. RV 'All darkness is laid up for his treasures: a fire not blown by man shall devour him; it shall consume that which is left in his tent.'

27. The v. seems to be Zophar's harsh retort (a) to Job's conviction of a vindicator from heaven of his innocence (Job 16:19; Job 19:25), and (b) to his appeal to the earth (see Job 16:18).

21 Chapter 21 

Verses 1-34


Job's Sixth Speech
Zophar, like the other friends, had insisted on the certain retribution for sin which befalls the wicked in this life. Now at length these views draw from Job a direct contradiction. It is his manner to wait till the three friends have spoken before he demolishes their case.

1-21. Job declares that as a matter of common observation bad men often go prosperously through life without any sign of God's displeasure.

4. To man] RM 'of man.' It is of God that Job complains. And if, etc.] RV 'And why should I not be impatient?'

6. Job trembles at the thought of the bold arraignment of God's government which he is about to make, or possibly at the remembrance of how unrighteous that government seems to him.

8. Unlike Job, who had lost all his children at a stroke. 

12. Timbrel] a small drum still used in Palestine. Organ] RV 'pipe.'

13. In a moment] without prolonged illness or pain, such as that from which he himself suffers. 

14. Therefore] better, 'though' or 'yet.'

16. Lo, their good, etc.] It may mean, They cannot control their fortunes: it must be God who has prospered them. Is far] rather, 'be far.' Job repudiates the devices of sinners. Possibly the whole v. is an objection uttered by the friends. 

17, 18. The vv. should be read as questions, the words 'How oft' being prefixed to each sentence. The answer implied is 'very seldom.'

19. RV 'Ye say, God layeth up his iniquity for his children. Let him recompense it unto himself that he may know it.' The friends may argue that retribution may, at all events, fall upon the wicked man's children. To which Job replies that the sinner ought to suffer personally. Possibly, however, we should read in the first line, 'Let him not lay up iniquity for his children.'

21. Pleasure] better, 'interest.'

22-26. It is presumptuous for the friends to settle what are the rules by which God decides the fate of men, God who judges even the angels. 

24. Breasts] mg. 'milk-pails.'

And his bones, etc.] RV 'And the marrow of his bones is moistened': he is strengthened and refreshed.

27-34. Job says he knows that the friends' remarks are aimed at him. He is to take warning from the sure doom of the sinner. But experience does not justify their conclusions.

28. Prince] here probably means 'tyrant.'

29, 30. The meaning is: Have you not asked the traveller who has seen the world what are his conclusions on the subject? Are you not familiar with the examples he quotes? He would tell you that the wicked is spared in the day of destruction, and led away (safely) in the day of wrath. 

31. Who boldly rebukes or punishes the tyrant? 

32. RM 'He is borne to the grave and keepeth watch over the tomb'; i.e. he is buried with honours. Perhaps we should read, 'they keep watch.'

33. After his life of happiness he rests in the sweet-smelling earth. His career of successful wickedness draws many to imitate him, as indeed he had himself many to anticipate him.

34. Job concludes that the arguments of the friends are worthless, since he has shown that the wicked do not get their deserts.

So ends the second cycle of debate, the main theme of which is the assertion denied by Job, that trouble overtakes the evildoer. Job does not deal with this in his first and second speeches, which centre about his own calamities, and rise to the conviction that after his death God will reverse the verdict upon him, and that in Sheol he shall himself know of this vindication. In his third speech he asserts against the friends the prosperity of the wicked.

22 Chapter 22 

Verses 1-30

The Last Speech of Eliphaz
1-11. Eliphaz ignoring Job's last speech, perhaps because he could not answer it, argues that God's treatment of man must be impartial, since He has nothing to gain or lose at his hands. Job can therefore only be suffering for his sins, and Eliphaz suggests those of which he has been guilty.

2b. RV 'Surely he that is wise is profitable to himself': i.e. benefits himself only.

3. Pleasure] rather, 'advantage.'

4. RV 'Is it for thy fear of him that he reproveth thee, that he entereth with thee into judgment? 'Is it likely you are suffering as you do for your goodness?

5-9. The sins with which Eliphaz now definitely charges Job were the usual faults of Eastern rulers, such as oppression and injustice. There is no reason to suppose that there was any justification for these accusations, which indeed Job repudiates in Job 29, 31. 

6. Cp. Exodus 22:26; Deuteronomy 24:10-18, Deuteronomy 24:17. 

8. The honourable man] RM 'Heb. he whose person is accepted.' 

11a. LXX 'Thy light has become darkness.'

12-20. The distance of God's abode and His majesty do not prevent Him from seeing men's deeds, as sinners thought in the days of the Flood. Let not Job follow in their steps.

14. In the circuit] RM 'on the vault.'

15. Hast thou marked] RV 'wilt thou keep.'

16. Out of time] RV 'before their time.'

17. Do for them] RM 'do to us.' This and Job 22:18 are largely a repetition of parts of Job 21:14-16, and are regarded by some scholars as an insertion. 

19. It] the sinner's downfall.

20. RV 'Saying, Surely they that did rise up against us are cut off.' The remnant of them] RM 'that which remained to them.'

21-30. Eliphaz advises Job to make his peace with God, assuring him of restoration and prosperity.

22. The law] RM 'instruction.'

23. Thou shalt put away] RV 'if thou put away.'

24. RV 'and lay thou thy treasure in the dust, and the gold of Ophir among the stones.' Fling thy earthly treasure away! 

25. Render, 'Yea, the Almighty shall be thy treasure and precious silver unto thee!'

27. Thou shalt pay thy vows] Job should carry out the promises made to God in times of distress: cp. Psalms 50:14
28. When he has repented, all his desires will be granted. 

29. RM 'When they are made low,' i.e. Job's ways. If he should decline in prosperity he will assert with confidence that his ways will soon take an upward turn.

30. Render, 'He (God) shall even deliver him that is not innocent, (through Job's intercession). 'Yea, he shall be delivered through the cleanness of thy hands' (i.e. on account of Job's piety). This actually happens at the close of the book (Job 42:8-9).

Verses 1-40

The Third Series of Speeches (Job 22-31)
Having failed to convince Job by the argument derived from God's greatness and wisdom, and to make good their assertion that it fared ill with the wicked, the friends have only one new line of argument left. This is a downright accusation of Job as a high-handed tyrant. Eliphaz adopts this, though he softens its severity by a fervent exhortation to Job, and a description of the felicity that awaits him if he will but make peace with God. The rest of the debate on his side is difficult to appreciate, owing to the uncertainty attaching to the distribution of the speeches. According to the present arrangement Bildad utters only a few sentences reasserting the greatness of God, and the impossibility that man should be pure in His sight. Zophar does not come forward at all. Several scholars infer from this that the poet means to suggest that the friends have exhausted their case. But since in other instances Bildad and Zophar substantially repeat what Eliphaz has said, the poet could very well have made them follow on the same lines here. Moreover, the symmetry is spoiled if Zophar does not speak. Since we have in Job 27:13-23 a description of the fate of the wicked exactly repeating the sentiments of the friends, it is a probable conjecture that this is part of Zophar's missing speech. In that case, however, there is plausibility in the view that Bildad's speech was originally longer than the few verses at present assigned to him. Several attempts at reconstruction have been made, the most recent (that in the Century Bible) assigns Job 25:2-3; Job 26:5-14 to Bildad, Job 26:2-4; Job 27:2-6; Job 11, 12 to Job, Job 27:13-23 (with possibly Job 27:7-10) to Zophar. Job 25:4-6 is regarded as a gloss based on Job 15:14-16, and it is supposed that the greater part of Job's reply to Bildad, which stood between Job 27:11 and Job 27:12, has been struck out on account of its boldness. If this or a similar view is correct, Bildad repeats the theme of the friends in the first cycle of debate, Zophar that in the second.

23 Chapter 23 

Verses 1-17


Job's Seventh Speech (Job 23, 24)
Job makes but slight reference to the remarks of Eliphaz, but continues to brood over the mysteries of God's dealings with himself (Job 23), and with mankind (Job 24). All seems to betoken a God that hideth Himself. Yet he is evidently calmer and more trustful in God's justice than in earlier speeches.

1-7. Job longs that he may find God and plead his cause before Him, confident that He wifl acquit him of guilt.

2b. RM 'My hand is heavy upon my groaning,' i.e. I suppress it as much as I can.

6. Render, 'Would He contend with me with great force? Nay, He would hear me!' A truer conception of God's character than e.g. in Job 9. 

7a. Lit. 'Then a righteous man would be pleading with him,' i.e. then it would appear that the man who pleads with Him is righteous (Davidson).

8, 9. The bright vision fades. God ever escapes his search. 

8. Forward.. backward] better,' east'. 'west.'

9. Left.. right] better, 'north'. 'south.' In ancient times the cardinal points were described by facing the east. 

10a. RM 'For he knoweth the way that is with me'; i.e. my innocence. 

11. Declined] RV 'turned aside.' 

12b. LXX better, 'In my breast I have stored up his words.'

13-17. Job returns to the old tormenting idea that God must be resolved to hold him guilty, since he suffers so much in spite of his innocence.

14b. Job is not the only victim of the inscrutable actions of Providence. 

16. Soft] RV 'faint.'

17. RM 'For I am not dismayed because of the darkness, not because thick darkness covereth my face.' Job means that his sufferings do not distress him so much as the fact that it is God who so mysteriously sends them without just cause.

24 Chapter 24 

Verses 1-25

Job's Seventh Speech (concluded)
1-25. Job continues to express his perplexity at the ways of Providence in the ordering of the world. The poor and the weak suffer; violence and wrong go unpunished.

1. Render, 'Why are times not laid up' (i.e. set apart for doing justice) 'by the Almighty, and why do not those who know Him see His days?' The last clause means, Why do not the godly see signs of divine retribution?

2-12. Those who commit open violent crimes are left unpunished. 

2. Remove the landmarks] cp. Deuteronomy 19:14; Deuteronomy 27:17. Feed thereof] RV 'feed them': as if they were their own.

3. Pledge] i.e. security for debt: cp. Job 22:6; 1 Samuel 12:3.

5-12. This passage depicts the misery of the homeless outcasts from society, driven into the rocks and mountains, unsheltered from the pitiless storms and hard put to it to save themselves and their children from starvation. The outcasts, lean with hunger like the wild ass in the desert, have to search diligently for the poor bits of food on which they keep body and soul together. 

5c. Render, 'The Arabah' (the plain W. of Edom near Job's home) 'gives food to their young men.'

6. Merx reads, 'They reap by night in the field.' They are driven to theft to get food. 'Wicked' should perhaps be 'rich.'

7. RV 'They lie all night naked without clothing, and have no covering in the cold.'

9a. RV 'There are that pluck the fatherless from the breast.' The v. appears to introduce a new description. Since, however, Job 24:10-11 seem to continue Job 24:8, this v. is apparently out of place. 

9b. Perhaps we should read, 'And take the suckling of the poor in pledge.'

10. EV 'So that they go about naked without clothing, And being an-hungered they carry the sheaves.' Probably the outcasts are described as stealing the corn, and making oil and wine at the expense of the farmer.

12. Layeth not folly to them] render, 'regardeth not the wrong.'

13-17. Criminals who work at night. They hate (rebel against) the light of day, preferring darkness for their crimes.

13. They are of those] EV 'These are of them.'

14. With the light] i.e. while it is still twilight. But with a very slight emendation we might read, 'when there is no light.'

16. Dig through houses] Walls of Eastern houses are often made of clay or sun-burnt bricks, which crumble easily: cp. Matthew 6:20; RM. The robbers do not break in by the door since the threshold is sacred. 

17. If one know, etc.] RV 'For they know (are familiar with) the terrors.' The shadow of death] i.e. midnight. Light they shrink from, but midnight is their day.

18-21. These vv. cannot express the sentiments of Job, and we must either, with RM, prefix 'ye say,' to indicate that Job is giving the views of the friends, or remove it from this speech either as an insertion or as part of a speech by one of the friends which has been displaced, or possibly as an interruption by one of them. RV renders Job 24:18, 'He is swift upon the face of the waters; Their portion is cursed in the earth: He turneth not by the way of the vineyards.' The meaning is apparently that the doom of the wicked comes rapidly; there is a curse upon his property; he goes no more to gaze upon its prosperity. Job 24:19-20 then describe the complete destruction of sinners. Job 24:21 render, 'Even he that evil entreated,' etc.

22-24. In these vv. we have Job's own view, viz. that (22) God continues the wicked in power, (23) His eyes watch over their welfare, and (24) when they die, it is in the maturity of old age like ripe ears of corn.

24. Tops of the ears of corn] Egyptian wall-paintings show that the ripe corn was cut just below the ears instead of near the ground as with us. The straw was ploughed in.

25. 'Who can dispute my contention?'

25 Chapter 25 

Verses 1-6

Bildad's Last Speech
He ignores Job's questionings respecting the justice of God's rule, but declares His perfection and majesty, and the imperfection of all created things, repeating the theme of the first cycle.

2. With him] i.e. with God. He maketh peace, etc.] He keeps in order the hosts of heaven: cp. Isaiah 24:21; Daniel 10:13. 

3. Armies] e.g. the angels and the elements. 

4. Justified with God] RM 'just before God'; a rebuke to Job's presumption: cp. Job 4:17; Job 15:14. 

5a. RV 'Behold, even the moon hath no brightness'; i.e. in the presence of God's glory.

With this chapter the speeches of the three friends, according to their present allocation, come to an end, for it will be observed that Zophar, the third speaker, offers no reply. It is probable, however, that, as already pointed out, Job 27:7-23 are his concluding words. If the present arrangement is correct, we may perhaps infer that they came to the conclusion that they and Job regarded the whole question from different and irreconcilable standpoints, and that further argument was useless. Or the poet may intend to suggest by Bildad's brief speech and Zophar's silence that they felt their case to be exhausted. Indeed, (in Job 32:1) Elihu regards the friends as practically acknowledging themselves worsted in the debate.

26 Chapter 26 

Verses 1-14

Job's Eighth Speech (Job 26, 27)
1-4. Job taunts Bildad with the worthlessness of his remarks as a solution of the problem.

2, 3, 4 are spoken ironically. 

2. Him that is without power] i.e. Job himself. 

4. To whom hast thou uttered words?] i.e. surely not to Job who knows it already.

5-14. The manifestations of God's power and work in the world below, in earth and in heaven. Some scholars think these vv., which are quite in the tone of Job 25:2-3, should be inserted after Job 25:3 as a misplaced portion of Bildad's last speech, and that Job's remarks (Job 26:1-4) are continued at Job 27:2.

5. The inhabitants] probably sea-monsters. The Babylonians believed in a judgment in Sheol under the ocean. 

6. RV 'Sheol' (the place of the departed) 'is naked before him, and Abaddon' (i.e. destruction, another name for Sheol, cp. Revelation 9:11) 'hath no covering,' viz. from God. 

7. The empty place] RV 'empty space.' The writer seems to speak here of God stretching the vault of the northern heavens with their bright constellations above the atmosphere, and of the earth hanging unsupported, as instances of His power.

8. The retention of rain in the clouds as in a skin or bag: cp. Job 38:37. 

9. He holdeth back] RV 'He closeth in.' God veils His throne from men. 

10. Davidson renders, 'He hath drawn as a circle a bound upon the face of the waters (of the sea) at the confines of light and darkness': i.e. God has marked out the horizon which forms to us the limit of vision.

11. The mountains (see on Job 9:6) tremble in the earthquake. 

12. Divideth] RM 'stilleth.' The sea is a power hostile to God, that tosses its waves in impotent fury towards heaven.

Pride] RV 'Rahab,' i.e. the dragon of chaos, Tiâmat: cp. Job 7:12; Job 9:13. 

13. Render, 'By His breath the heavens are bright (through the scattering of the storm clouds), and His hand pierceth the flying serpent,' or dragon, which was supposed to cause darkness or eclipse by swallowing the heavenly bodies: see on Job 3:8. 

14. Job (or Bildad), after thus depicting the marvels of God's working, declares that what he has said is but a faint whisper of His power.

27 Chapter 27 

Verses 1-23

Job's Eighth Speech (concluded)
1-6. Job protests that he is innocent.

Job 27:1-6 are an enlargement of what Job had previously said (Job 13:16) of his determination not to admit that he was being punished for his sins, since he felt that he was innocent of any great offence. This much is plain, but the rest of the chapter (Job 27:7-23) is puzzling; inasmuch as the sentiments expressed regarding the fate of the wicked seem opposed to Job's views in the rest of the book when he enlarges on the prosperity of sinners in this life: see e.g. Job 21 and notes. It is therefore commonly considered that Job 27:7-23 are really a misplaced speech of Zophar's corresponding with the final speeches of Eliphaz and Bildad (Job 22, 25), and this view is strongly confirmed by the subject-matter. Job 27:11-12 are Job's (see intro. to Job 22-31).

1. Parable] i.e. discourse: cp. Numbers 23:7.

2. My judgment] RV 'my right.' God has not yet vindicated Job's uprightness, on which his sufferings throw doubt. 

3a. RV 'For my life is yet whole in me.' The v. is a parenthesis, explaining that Job is in full possession of all his faculties, when he makes this deliberate utterance. Spirit of God] cp. Genesis 2:7. 

4. He will not acknowledge guilt of which he is unconscious. 

5. I should justify you] i.e. by admitting their contention that he was suffering for his sins. 

6b. RM 'My heart doth not reproach me for any of my days.'

7-23. The fate of the wicked. Here it would seem that Zophar speaks.

7. Hypocrite] RV 'godless.'

8. Though he hath gained] RM 'when God cutteth him off.'

15. Buried in death] rather, 'buried by death.' 'Death' should here be rendered, 'pestilence': cp. Jeremiah 15:2; Jeremiah 18:21. In such a case there would be only maimed funeral rites. 

18. As a moth] like the frail chrysalis or cocoon. As a booth] like the temporary shelter of the vineyard watchman.

19-23. The passage refers to the final fall of the wicked. In the Persian sacred books we read that the dead pious man is led by an angel created by his own good life to the 'bridge of the gatherer' leading to heaven, whilst a storm sweeps the wicked man to hell. The same idea seems to occur here. The sinner is not 'gathered,' but blown away into darkness.

28 Chapter 28 

Verses 1-28

The Mystery of Divine Wisdom
In this famous chapter Job declares that Wisdom—that is, the principle of the divine government of the world—is a mystery not to be solved by man. Man's wisdom lies in fearing God, and in departing from evil. But this conclusion is quite at variance with the position taken by Job in the chapters before and after it. 'It might no doubt be supposed that Job has reached a calmer mood; and abandoning the attempt to discover a speculative solution of the difficulties which distress him, finds man's wisdom to consist in the practical fulfilment of life (Job 28:28). But if Job has risen to this tranquil temper, how comes it that he falls back into complainings (Job 30:20-23) and dissatisfaction at not having been justified by God (Job 31:35)? And, further, if he has reached by the unaided force of his own meditations this devout and submissive frame of mind, how is the ironical tone of the Divine speeches (Job 38 f.) to be accounted for? If he is already resigned to the inscrutability of the divine ways, how does it need to be again pointed out to him?' (Driver). These considerations have induced many scholars to regard the chapter as a later insertion. Some have regarded it as a part of Zophar's third speech, but its quiet beauty and detachment in temper forbid this view. The chapter constitutes an independent poem, which a reader may have inserted here to indicate that the discussion which has just closed deals with subjects too lofty for human understanding.

1-11. Man can discover precious metals by mining processes, but where can Wisdom be found?

1. Surely] RM 'For.' Perhaps the question in Job 28:12 and Job 28:20, 'Where shall Wisdom be found?', 'Whence then cometh Wisdom?' may be understood at the beginning of this verse. It has even been suggested that it once stood at the beginning and has been omitted by accident.

1. Vein] RV 'mine.' Remains of.mines have been found in Edom a little N. of Petra, and it is well known that copper and turquoise mines were worked by the Egyptians in the Sinaitic Peninsula at least as early as the reign of Sa-nekht, the founder of the third Egyptian dynasty, i.e. according to Prof. Flinders Petrie about 4950 b.c. (see his 'Researches in Sinai'). Where they fine it] RV 'which they refine.'

2. Brass] rather, 'copper.'

3. Render, 'Man setteth an end to darkness, and searcheth out to the furthest bound the stones,' etc., a reference to mining operations.

4. RV 'He (the miner) breaketh open a shaft away from where men sojourn; They (miners) are forgotten of the foot that passeth by (overhead); They hang afar from men, they swing to and fro (i.e. by ropes).' The word rendered 'shaft' should be' channel.' Ancient mines were often not vertical shafts, but sloping tunnels. A slight change would give 'He breaketh open a shaft away from light.'

5. As it were fire] RV 'as it were by fire,' a reference to mining operations. 7. A path] the miner's tunnel. 

9. The miner's excavations. 

10. Rivers] RM 'passages.' IIa. RV 'He bindeth (with clay) the streams that they trickle not,' i.e. he prevents water from entering the mine.

12-28. Man can discover some things by his cleverness, but Wisdom, the mystery of the universe and its ordering, is beyond his ken. It is the secret of God who ordained its existence.

13. The price thereof] LXX reads, 'the way thereof.'

14. The depth] the primeval abyss supposed to lie under the earth: cp. Genesis 1:2. 

15f Cp. Proverbs 3:14-15; Proverbs 8:10-11; 

17. Crystal] RV 'glass': known to the ancients, but extremely costly. 

18. No mention] because there is no comparison. Rubies] RM 'pearls.'

22. Destruction] Heb. Abaddon, the realm of the dead. The fame of Wisdom, but not the knowledge of it, has reached these gloomy regions.

23. See on 12-28. Since God is the creator of the universe, and knows even its most secret recesses, He must know where Wisdom is to be found. Not only so, but the very work of creation and the adjustment of natural phenomena are indications of Wisdom, and prove not merely God's knowledge of Wisdom's abode, but his possession of Wisdom itself.

25. RM 'When he maketh a weight for the wind: yea, he meteth out the waters by measure,' i.e. the regulation by God of the forces of nature. 

26. A decree for the rain] i.e. for its regulation. 

27. 'When God ordered creation, Wisdom was present to Him; He declared it, gave it existence, and contemplated it in all its fulness with divine approval' (Gibson). 

28. Man's wisdom is a distinct thing from the Divine Wisdom. It is that right conduct which accompanies reverence for a holy God.

The description of Wisdom in this chapter closely connects the book of Job in this respect with the other Wisdom literature of the OT., viz. Proverbs and Ecclesiastes. The personification is, however, less distinct in Job. Wisdom here is only God's attribute. Proverbs 8:22-31 should be carefully compared with this c.

29 Chapter 29 

Verses 1-25

Job's Past Greatness and Happiness
Job mournfully recalls the days of God's favour, and the prosperity and honour he once enjoyed. In this chapter we have the picture of a great and worthy chieftain looked up to and respected by all. It confirms the description of Job's importance in Job 1.

3. Candle] RV 'lamp'; a figure of God's favour. 

4. Days of my youth] RV 'ripeness of my days.' Secret] RM' friendship.' Tabernacle] RV 'tent.'

6. A figure of prosperity: cp. Deuteronomy 33:24.

7. Through the city] RV 'unto the city.' Job went with other elders to administer justice at the city gate. Observe that Job did not live in the city; his usual abode was in his camp. But he was influential in the city, just as a great Arab prince is sometimes in our own times.

8. Hid themselves] because of the awe which Job inspired. 

11. Gave witness to me] i.e. to my goodness, which it saw. 

14. Lit. 'Justice clothed itself in me.' He was the very personification of justice. Diadem] RM 'turban.'

16. The cause which I knew not] RV 'the cause of him that I knew not.'

18. As the sand] RM 'as the phœnix.' This was a fabulous bird alluded to in Egyptian, Hebrew, and Arabian tradition. It was supposed to be immortal, burning itself in its nest every thousand years and renewing its life in the flames.

19, 20. The verbs should be read in the future tense. 

19. By] RV 'to': cp. Psalms 1:3.

Dew] cp. Proverbs 19:12; Deuteronomy 32:2; The dew was an emblem of prosperity in a land where rain was infrequent. 

20a. The respect paid him would not fail him. 

20b. His physical powers should endure: cp. Genesis 49:24, 'His bow abode in strength.'

21-25. These vv. would more naturally follow Genesis 49:10, and some think this was their original position. 

22. Dropped upon them] as refreshing rain: cp. Deuteronomy 32:2. 

23. The latter rain] the spring rains as contrasted with those of the autumn. 

24. If I laughed, etc.] RM 'I smiled on them when they had no confidence,' i.e. to encourage them. 

24b. They failed to remove his cheerfulness. 

25. Job speaks as if he used to be the natural guide and comfort of his fellow-men.

Verses 1-40
These chapters form a section by themselves, in which Job reviews his life. He first of all draws a picture of his past prosperous career, when he was happy and respected (Job 29). With this he contrasts his present condition, when men he once despised now hold him in contempt, and he is in pain and sorrow and disgrace (Job 30). Finally, he reasserts his innocence of wickedness in any form (Job 31).

30 Chapter 30 

Verses 1-31

Job's Present Misery
Job bitterly contrasts his present with his past condition, as described in Job 29. It must be borne in mind that Job was now outcast and beggared.

1-8. Job complains that he is insulted by abject outcasts, the class of broken men who are expelled from respectable tribes and live by thieving. They are common E. of Jordan in the nomadic regions.

2b. RV 'Men in whom ripe age' (or vigour) 'is perished.'

3. Solitary] RV 'gaunt.'

Flying, etc.] render, 'Fugitives in the desert on the eve of want and ruin.'

4. Render, 'They pluck salt-wort' (a plant sometimes eaten by the abjectly poor) 'among the bushes, and the roots of the white broom to warm them.' This broom is a distinctive shrub of the southern desert hills: cp. 1 Kings 19:4; RM.

7. Render, 'They snore under bushes and huddle under thorny shrubs.' 

8b. RY 'They were scourged out of the land.'

9-14. A description of a poor old man mobbed and worried by the rabble. Or possibly 11-15 refers to God as assailing him with troops of afflictions. The Heb. is very obscure.

11. RV renders, 'For he hath loosed his cord, and afflicted me, and they have cast off the bridle before me.' RM gives another reading, 'my cord (or bowstring).' Perhaps 'loosed my bowstring' is the best of these alternatives: cp. Job 29:20. Conder suggests,' For they spy the (tent) door and insult me, and stretch out a headstall before my face.' This was an insult and one which is still customary. The headstall means that the man is regarded as an ass.

12. Conder suggests, 'The brood (of boys) stand upon my right hand (an insult, for the place of honour was on the right hand). They trip up my feet and jostle me on the dangerous paths.' They no longer make room for him. The last clause is more usually regarded as a metaphor from a siege; so RV 'And they cast up against me their ways of destruction.'

13. They have no helper] Perhaps we should read, 'There is none to check them.'

15. My soul] RV 'my honour.'

16-31. Job laments his misery of mind and body, and the severity of God.

17. Are pierced] by acute pain. Sinews] render, 'gnawing pains.'

18. Changed] lit. 'disfigured.' His complaint causes painful changes in his appearance. 

20. Regardest me not] rather, 'lookest at me,' with indifference to his sufferings. 

22. Figurative of the storm of God's anger. Dissolvest my substance] RV' dissolvest me in the tempest.'

23. House appointed] RM 'house of meeting.' Job is convinced that his sufferings can only end in death. 

24. Render, 'Doth not a sinking man stretch out his hand, and cry out in his calamity?' 

27a. Figurative of his agitated condition.

27b. Prevented me] RV 'are come upon me.' 

28a. RM 'I go blackened, but not by the sun'; the result perhaps of his disease: see Job 30:30. 

28b. RV 'I stand up in the assembly and cry for help.'

29. Dragons] RV 'jackals.'

Owls] lit. 'daughters of screeching.' These are animals associated with desolate places: cp. Isaiah 13:21, Isaiah 13:22. 

3oa. RV 'My skin is black, and falleth from.me.'

31. Organ] RV 'pipe.' Job's happiness is turned to sorrow.

31 Chapter 31 

Verses 1-40

Job Protests the Innocence of his Past Life
Job's virtues are those of a great Arab prince, such as are admired still: namely, blameless family life, consideration for the poor and weak, charity, modesty, and generosity concerning wealth, pure religion (according to his creed), the absence of vindictive feelings, hospitality to strangers, fearless honesty and just dealings.

1-12. Sensual sins.

1. I made a covenant with mine eyes] Job resolved to keep a guard over them that they should not transgress. Why then should I think?] RV 'How then should I look?' 

2a. RM 'What portion should I have of God? 'i.e. How would God visit such sin?

3. Is not] RV 'Is it not.'

6. Even balance] i.e. balances of justice. In the Egyptian Book of the Dead the soul is represented as being weighed in the balance before Osiris at the judgment. 

10. To grind at the mill is a menial task, the work of slaves.

12. The evil results of lust: cp. Proverbs 6:24-35.

13-23. Sins of oppression.

14. Riseth up] i.e. to judge. 

18. He] the fatherless. Her] the widow. 

21. When I saw my help in the gate] Job could have counted on the judges supporting his side of the question. Gate] see on Job 29:7. 

22. Bone] i.e. collar-bone. 

23. The thought of God's displeasure checked him, and a sense of His majesty kept him from sinning.

26-28. A reference to the worship of the heavenly bodies (cp. 2 Kings 21:3-5; Jeremiah 44:17. Ezekiel 8:16. 

27. My mouth hath kissed my hand] a form of idolatrous worship: cp. 1 Kings 19:18.

29f. The high moral tone is very significant: cp. Matthew 5:44; Romans 12:19-21. 

31. Render, 'If the men in my tent have not said, Who can find one that hath not been satisfied with his flesh?': i.e. Job had more than satisfied his servants. 

33a. Render, 'If I hid my fault like a common man': i.e. as men usually do.

34. Did I fear] RV 'Because I feared.' Job declares that he had nothing to hide in his conduct and did not fear enquiry.

35-37. Job breaks off: and does not complete the sentence begun in Job 31:33. For his whole soul is moved by the words he has just uttered, and with the proud assertion of his innocence he challenges God to answer him, to give him the writing which contained the charges against him. Proudly, even with God's stigma upon him, he would, enter God's presence, the certainty of his rectitude changing the disgrace into distinction. Most scholars feel that the addition of Job 31:38-40 spoils the effect of this splendid conclusion.

35. RV 'Oh that I had one to hear me! (Lo, here is my signature, let the Almighty answer me!) And that I had the indictment which mine adversary hath written!' Job puts his signature to the declaration of his innocence. The adversary is God. 

37. Conscious of his integrity, Job would lay bare every act of his life to God.

38-40. The grand challenge thrown down by Job in Job 31:35-37 seems to form such a suitable conclusion to his speeches that most scholars hold that Job 31:38-40 stood originally in an earlier part of the c, e.g. after Job 31:8 or 25.

40. Cockles] RM 'noisome weeds.' Job for the last time has maintained the integrity of his past life, and expressed his readiness to answer all charges of guilt brought against him. The third and final series of his speeches comes to an end. It cannot be said that any explanation of the ways of Providence has been put forward so far, but the popular theories that suffering must always imply previous sin, and that compensation according to conduct is invariably meted out to both good and bad in this world, have been refuted. Moreover, we see the noble spectacle of a good man in adversity clinging in spite of all his trials to his uprightness. Job has been able to find no foothold in the thought that God would revive him, or that the life beyond the grave will restore him to blessed fellowship with God. Nor has he gained any hope that the government of the world will become more righteous. But he has reached the assurance that God will vindicate his innocence, and that he shall be permitted to know of this vindication.

32 Chapter 32 

Verses 1-22

The Speeches of Ellhu
Elihu explains his reasons for intervening in the debate.

2. Elihu] Heb. 'He is my God.' Buzite] In Genesis 22:21; Buz is closely connected with Uz (RV), which was Job's country. To the Assyrians Huz and Buz ('Haza' and 'Baza') were known as places not far from Edom.

Ram] uncertain. It occurs again in Ruth 4:19; 1 Chronicles 2:9, 1 Chronicles 2:10. He justified himself rather than God] Job, in asserting his own innocence so warmly, had charged God with injustice in treating him, as he thought, as if he were guilty. 

3. The friends had not succeeded in refuting Job's arguments, and they only asserted that he was wicked without proving it.

8. A spirit] a divine impulse which moved him to speak.

13. RV 'Beware lest ye say, We have found wisdom; God may vanquish him, not man.' The friends must not excuse themselves for their failure on the score that Job was too clever for man to debate with. Job had not yet contended with Elihu, and the latter intended to use different arguments. The author criticises the poet for letting God intervene in the debate.

15. Elihu describes the discomfiture of the friends. 

19. Belly] We use 'heart' in the same way, of the emotions. New bottles] i.e. new wine-skins. If wine was put into new skins before it had finished fermenting it might cause them to burst: cp. Matthew 9:17. 

21, 22. Elihu will show no partiality to either side in the remarks he is about to make. 

22b. RV 'Else would my Maker soon take me away.'

Verses 1-24

The Speeches of Elihu
It is the view of almost all scholars that the speeches of Elihu are a later addition. The grounds for this view are the following. His presence comes upon the reader with surprise, he is not mentioned with the other friends in the Prologue, and we have had no intimation that he has all the while been listening to the debate. It is still more remarkable that he is not mentioned at the close. Here God passes judgment on Job and the friends, and it is strange that Elihu is ignored. If the author intended Elihu to represent the true view, why did he not represent God as praising him, if not, why is he not condemned with the friends? This silence is the more surprising in view of the contents of the speeches. Elihu blames the friends for the ineffectiveness of their attack, yet he adopts somewhat the same attitude and repeats their arguments, though passing, to some extent, beyond them. He elaborates the thought that suffering is discipline, and may actually be an expression of the goodness of God. He works out this vein of argument more fully than the three friends. Still it is difficult to think that, after the debate between Job and the friends had been exhausted, the poet should have introduced a new speaker unless he had something better to say, unless, in fact, he could sum up the case and decide between the disputants. Job could have met the arguments of Elihu as easily as those of the friends. We may be well assured that the author who made him triumph over them would never have let him be silenced by the similar contentions of Elihu. It is also noteworthy that Elihu in his description of celestial marvels to some extent anticipates the speech of God which is to follow, and thus robs it of some of its effect. The style of the speeches is throughout on a much lower level, they are prolix and hard to understand, and the language is more coloured by Aramaic influences. It is also noteworthy that the opening words in Jehovah's speech, 'Who is this that darkeneth counsel by words without knowledge?', which refer to Job, do not well admit the view that another speaker has made a lengthy speech since Job finished speaking. There are minor arguments that need not be mentioned here.

A few scholars, however, still regard the speeches as part of the original poem. It is argued that the function of Elihu is to exhibit and correct the spiritual pride of Job, which he had himself failed to detect and overcome. Elihu brings home his fault to him, and shows how the discipline through which God has brought him was designed to purify him of his unsuspected sin and raise him to a loftier spiritual eminence. In spite of the subtle arguments urged in favour of this view it must be dismissed as very unlikely. The main lesson of the book on this theory nowhere finds clear expression, while the debate is largely irrelevant. The representation of the design of God does not harmonise with that in the Prologue, and the Divine speeches lose much of their significance. Moreover, according to the Prologue, which represents the author's view, Job is a truly blameless man, acknowledged as such by God Himself. With this Elihu does not agree, hence it was not the original author who introduced him into the book. Nor is it the fact that Elihu convicts Job, it is the vision of God that brings him to contrition.

The reasons for the insertion of these speeches lie on the surface. The author wished to reassert the doctrine held by the friends, but also to develop aspects of it which had not received due weight. He dwells on the value of affliction for discipline, and lays much stress on the goodness of God. He also wished to rebuke Job for his unbecoming words about God. And he seems to have dissented from the poet, to whom we owe the rest of the book, in his representation of Job's character before his trial, while he also thought it an impropriety to represent God as condescending to debate with Job.

33 Chapter 33 

Verses 1-33

The Speeches of Elihu (continued)
1-13. Elihu blames Job for regarding himself as sinless, and complaining that' God is his enemy and will not answer him.

4. Elihu feels that God is inspiring his mind to speak aright. 

6. RV 'Behold, I am toward God even as thou art.' Job need have no fear in facing a man like himself, such as he had felt about God: cp. Job 9:32; Job 13:21. 

9. Cp. Job 9:21; RV Job 10:7; Job 16:17; Job 27:4-6. But Elihu exaggerates Job's protestation of innocence: cp. Job 7:21; Job 13:26.

10, 11. Cp. Job 13:24, Job 13:27; Job 19:11; Job 30:21. 

12b. God is too great to have His actions questioned by mortals: to do so is presumptuous. 

13. For] i.e. 'because.' Why does Job complain because God does not explain His treatment of him? God does answer man, as he proceeds to point out in two ways.

14-30. Elihu especially insists that the purposes of God's visitations are often to teach and to discipline; Job 15-18 represent one method of God's training, Job 33:19-24 another. 'In the first Elihu probably had Eliphaz in his eyes, in the second it is all but certain he had Job' (Cox).

15. Cp. the vision of Eliphaz in Job 4.

16. Sealeth] Impresses on the mind like a seal. 

18. He keepeth back] RM 'That he may keep back.'

22. The destroyers] or, 'the slain.'

23, 24. An angel messenger, interpreting God's will, comes to the sufferer and shows him what right conduct is. Thereupon God declares that He has found a means of reconciliation (ransom), perhaps the man's repentance, and pardons him. Some regard the angel as a mediator who comes between man and God and pleads his cause. 'Jewish prayers show that the “interpreter” of this verse was always identified in their minds with the expected Redeemer of Israel': thus, 'Raise up for us the righteous Interpreter, say, I have found a ransom' (Cook).

26. He will render, etc.] God restores to the penitent his righteousness, i.e. a position of acceptance with Him. 

27. Render, 'He (the penitent) singeth before men and saith, I have sinned and.. it was not requited to me.'

29, 30. Elihu has now shown Job the loving purposes of God in chastening man. Job himself had only advanced to the idea of his own vindication after death. Elihu teaches the use of evil in this present life. 

32. I desire to justify thee] I am ready to admit you are right if you can prove it.

34 Chapter 34 

Verses 1-37

The Speeches of Elihu (continued)
1-9. Elihu appeals to his hearers to judge the matter. He protests against the complaints of Job that he was treated unjustly by God, and that it was no profit to be righteous.

3. Cp. Job 12:11. 

4. Judgment] RV 'that which is right.'

5. My judgment] i.e. my right.

6. RV 'Notwithstanding my right I am accounted a liar: My wound is incurable, though I am without transgression.' Right = innocence. 

7, 8. Elihu implies that, in indulging in such reckless remarks, Job was linking himself with sinners. 7b. Cp. Job 15:16. 

9. Cp. e.g. Job 9, 21.

10-37. Elihu meets Job's doubts. The omnipotent God cannot commit injustice: the idea is inconsistent with the conception of One who creates and sustains and governs all mankind. Instances are given of His judgments.

13. God has not been entrusted with His rule by a higher Power.

14a. RM 'If he cause his heart to return to himself,' i.e. if God ceased to concern Himself with the affairs of man, and only selfishly regarded Himself. If He acted thus He might withdraw from man the breath of life He had given him (14b), and then he would perish (15).

17. Render, 'Doth one hating right rule?' The thought is the same as Abraham's, 'Shall not the Judge of all the earth do right?' (Genesis 18:25): cp. also Romans 3:5. Of course this begs the very question in dispute. 

19. Accepteth not] RV 'respecteth not,' shows no undue partiality to. 

20. The impartiality of God's judgments. Without hand] i.e. without human agency.

23. RV 'For he needeth not further to consider a man, that he should go before God in judgment.' God at the same time sees and judges every act: there is no need to set apart a special time for trying man. 

24. Without number] RM 'without inquisition.'

25. He knoweth] RV 'he taketh knowledge of.'
28. Oppression causes God's intervention.

29. Make trouble] RV 'condemn.'

30. RV 'That the godless man reign not, that there be none to ensnare the people.'

31. Render, 'For hath any said unto God, I have borne chastisement though I offend not?'

32. 'Show me my sin, and I will give it up.' In Job 34:31-33 Job is rebuked for presumption in criticising God's treatment of him.

33. RV 'Shall his recompence be as thou wilt, that thou refusest it? For thou must choose and not I: Therefore speak what thou knowest.' Elihu asks Job ironically if he is to lay down the law to God.

34. RV 'Men of understanding will say unto me, yea, every wise man that heareth me.'

36. Answers for] RV 'answering like.'

Elihu does not really advance on the position of the friends. Omnipotence cannot go wrong, the supreme tribunal cannot be unjust. This is just the point to be proved, and the proof derived from the fact that God gives and sustains man's life, while sound as far as it goes, does not go far enough. God may have His own ends to serve in this, rather than be prompted by benevolence, and the hard facts of human misery are left to suggest the darker interpretations of God.

35 Chapter 35 

Verses 1-16

The Speeches of Elihu (continued)
1-8. Elihu (Job 34:9) had charged Job with saying that there was no advantage in being righteous. He now deals with this assertion.

2. Right] RV 'thy right,' thy just cause.

3. If I he cleansed from my sin] RV 'more than if I had sinned.'

4. Thy companions] those who held the same views.

5-8. Elihu points to the infinite distance between God and man, and shows that He cannot be injured by the evil or benefited by the good which we do. But a man's conduct is most important both to himself and to his fellows.

9-16. Coming to the problem why the cry of the oppressed seems often unanswered, Elihu replies it is because there is a lack of real prayer and trust in God. Hence Job must not expect to be heard so long as he murmurs at the way God treats him.

9. They make the oppressed to cry] rather, 'men cry out.'

10. Who giveth songs in the night] i.e. who delivers in the night of trouble, and causes men to sing with joy. 

12. Render, 'They cry because of the pride of evil men, but none giveth answer'; i.e. because there is no humble, trustful appeal to God.

13. Vanity] or, unreality. 

14. Shalt] rather, 'dost.' Although Job thinks God is indifferent to his cause, it is not forgotten, only he must wait patiently. 

15. RV 'But now, because he hath not visited in his anger, neither doth he greatly regard arrogance'; i.e. because God does not seem to punish sin at once. 

16. In vain] i.e. with foolish views.

In this chapter Elihu follows Eliphaz in explaining that righteousness is profitable to the upright, since God is too exalted to have any interest of His own to serve in perversion of justice. He urges further that the reason for God's silence when the wretched appeal to Him is that their cry is prompted by their selfishness. Both arguments are quite irrelevant to the case of Job.

36 Chapter 36 

Verses 1-33

The Speeches of Elihu (continued)
1-15. Elihu maintains the wisdom and impartial justice of the rule of God. His purpose is to discipline and improve men, even by their afflictions.

3. From afar] from a review of the whole universe. 

4. He] RV 'one'; i.e. Elihu.

7b. RV 'But with kings upon the throne he setteth them for ever.'

9. Their work] i.e. their faults. Exceeded] RV 'behaved themselves proudly.'

12. Without knowledge] without learning God's lessons.

13. Hypocrites] RV 'godless.' Heap up wrath] RV 'lay up anger'; they cherish rebellious feelings. They cry not] in submission. The way the godless take God's chastening is contrasted with that of the righteous, Job 36:7. 

14. Is among] render, 'perisheth like.'

15. RM 'He delivereth the afflicted by their afflictions, and openeth their ears by adversity.' Such are the effects of God's discipline when taken in the right spirit.

16-21. Elihu applies these remarks to Job, urging him to humble himself instead of remaining rebellious.

17. Hast fulfilled] RV 'art full of.' Job acts like the wicked under affliction: cp. Job 36:13.

18. Render, 'For beware lest wrath lead thee away into mockery: neither let the greatness of the ransom (Job's sufferings) turn thee aside,' i.e. into rebellion.

19. Nothing but affliction can save him.

20. The night] probably, of judgment.

People] rather, 'nations.'

21. Iniquity] i.e. rebelliousness.

22- Job 37:24. The wonders of the heavens testify to the majesty and unsearchableness of God. Let Job refrain from judging Him.

22. Exalteth by] RV 'doeth loftily in.' Who teacheth like him] This is Elihu's great point, that afflictions are intended to teach, to discipline, and to purify even the good.

23. Iniquity] RV 'unrighteousness.'

26-37:13. Elihu illustrates the marvellous workings of God by a vivid description of a rising storm.

27. The formation of rain. RV 'He draweth up the drops of water which distil in rain from his vapour.' 

29b. RV 'The thunderings of his pavilion'; i.e. of the clouds. 

30. Render, 'Behold, He spreadeth His light around Him, and covereth it with the deeps' (lit. 'roots') 'of the sea': see on Job 26:5 and cp. Psalms 104:2, Psalms 104:3. Modern scholars generally correct the text; some read with Duhm, 'Behold, He spreadeth His mist about Him, And He covereth the tops of the mountains.'

31. The people] rather, 'the peoples.' The purpose of storms may be either punishment or a bountiful provision. 

32. RV 'He covereth his hands with the lightning' (to conceal them): 'and giveth it a charge that it strike the mark.'

33. The present text is difficult. The vowel-points should probably be somewhat altered, and the v. should run, 'The noise thereof telleth concerning Him as one that kindles His wrath against wickedness.'

37 Chapter 37 

Verses 1-24

The Speeches of Elihu (concluded)
2. The thunder is frequently called the voice of God: cp. Psalms 29. Sound] RM 'muttering.'

4. Them] the flashes and thunderclaps. 

6c. RV 'And to the showers of his mighty rain.' 

7b. RV 'That all men whom he hath made may know it.'The suspension of work by storms shows men that they are subject to a higher Power.

9. Render, 'The whirlwind comes from its chamber, and cold from the scatterers,' i.e. from the winds (so RM), which scatter the clouds. But we should probably read, 'from its storehouses,' with a trifling change.

10. Straitened] RM 'congealed.'

11. RV 'Yea, he ladeth the thick cloud with moisture: he spreadeth abroad the cloud of his lightning.'

12. The lightning flashes and falls in obedience to the behest of God. 

13. Probably the first line should run, 'Whether it be for correction for his land.' The word translated 'or' has been repeated by mistake.

14-24. A series of questions to Job, intended, to produce submission and belief in God's providence.

15. Dost thou know?] can you explain?

16. The balancing of the clouds] the way in which they are poised. 

17. Render, 'When thy clothes are hot, and the earth still by reason of the south wind.' Job 37:17-18 refer to the sultry weather and sky of brass before the storm breaks. 

18. Looking glass] RV 'mirror' (of metal). 

19-20. Elihu shrinks from the presumptuous thought of contending with the Almighty, such as Job had uttered.

20b. RV 'Or should a man wish that he were swallowed up.'

21. RM 'And now men cannot look on the light when it is bright in the skies, when the wind hath passed and chased them.'

22. Fair weather is literally 'gold.' The author probably intended 'brightness,' for which he may have used a different word. The reference may be to the Northern Lights.

23, 24. Elihu concludes by summing up the character of God as He manifests Himself to man. Though His dealings may be beyond man's comprehension, yet He is just as well as mighty, and will not afflict unjustly. But He expects humility, not presumption from His creatures. 

24. Respecteth] RV 'regardeth.' Wise of heart] i.e. confident in their own wisdom, as Job was in Elihu's opinion.

38 Chapter 38 

Verses 1-34

The Speeches of the Almighty
When the human debate was over, and Job had proudly asserted his readiness to confront God, conscious of his innocence (Job 31:35-37), there was nothing left, if the contest was to be decided, except a direct intervention of God. This Job had himself again and again demanded. He had challenged God to meet him and justify the treatment He accorded to him. He complains bitterly that God evades him, and lets him suffer, though He knows that he is innocent. Now at last God speaks. But not at all as Job had demanded. For he had implored God to remove His hand from him, in other words, to release him from pain that he might not be distracted by it, and not to make him afraid with His terror, since otherwise he might be driven, though innocent, to confess to guilt. God does not heal him, and He speaks out of the storm. Nor does the matter of His utterance conform to what Job had demanded, any more than the manner of it. For He does not deal with the question of Job's sin, or tell him the reason of his affliction. He puts question after question to him, challenging him to explain the mysteries of the universe. These he cannot comprehend; with what right then does he criticise God's government of the world?

It is a surprise to some that God should be represented by the poet as taking this line. Why should He speak with such irony, and why not offer the man who had suffered so deeply some explanation and comfort? Partly because Job had brought deserved rebuke on himself for his attack on God's rule of the world. Partly because he needed to rise to a higher point of view from which he could see the complexity of the problem. Moreever, God does not explain to Job the cause of his suffering, since the supreme lesson of the book is that he becomes so sure of God that he knows his affliction to be in harmony with God's righteousness, though he is wholly incapable of reconciling the two intellectually. But after he has reached this position God restores him to health and prosperity.

The vital element in his experience is not the speech of God, but the vision of God. It is in a true relation to God, which is possible only to him to whom the divine vision is vouchsafed, that Job learns to trust God utterly. And as he looks back on the charges he has brought against Him, whom in this deep, mystical manner he has just come to know, he loathes the words he has uttered, and repents in dust and ashes. 'I had heard of thee by the hearing of the ear, but now mine eye seeth thee.'

Verses 1-41

The First Speech of the Almighty (Job 38, 39)
The marvels of creation, which witness to the infinite wisdom, power, and watchful care of the Creator, are presented to Job in such a way as to force from him a confession of ignorance and weakness, and of presumption in venturing to contend with God.

1-38. The wonders of earth and heaven. What does Job know of their nature and origin and ordering?

1. Whirlwind] rather, 'storm.' Theophanies, or manifestations of God to man, are usually represented in OT. as accompanied by convulsions of nature: cp. Exodus 19:16-20. There is no necessary reference to the storm in Job 37.

2. The question evidently refers to Job. 'God condemns Job for making dark the divine plan of the world. He had spoken as though it was all a tangled riddle. Really there is in it a beautiful luminous order' (Peake). But this makes Job the last speaker, not Elihu, and supports the view that the latter's speeches are an interpolation.

3. Job had expressed too boldly his desire to contend with God concerning his righteousness. But he has still to learn that he must trust where he cannot understand.

4-7. The creation of the earth.

5. Who hath laid] RV 'Who determined.'

7. Sons of God] the angels.

8-11. The sea.

8. When it brake forth] The ancients thought that the sea issued from the subterranean abyss, with which it was connected by springs in the bed of the ocean: cp. Job 38:16 and Genesis 7:11. 

10a. Render, 'and prescribed for it its boundary.'

12-15. The dawn.

12. Since thy days] RV adds 'began.'

13. Deeds of darkness are checked by the coming of light: cp. John 3:20. 

14. RM 'It is changed as clay under the seal, and all things stand forth as in a garment.' Objects which have hitherto been obscure and shapeless take form and colour, as if wrapped in a clinging garment, when daylight comes. 

15. Darkness, which is the light of the wicked, disappears, and with it their power to harm is gone.

16, 17. The deep and the under-world. The deep lies beneath the bed of the sea.

16. Search of the depth] RV 'recesses of the deep.'

17. Opened] RV 'revealed.' Death] Sheol, the place of the dead.

19-21. The abode of light and darkness.

19. Where] rather,' whither.'

20. Take it to the bound thereof] i.e. track it. 

21. Knowest thou it] RV 'Doubtless thou knowest': spoken ironically.

22-30. The secrets of show and hail, rain and frost.

22. Treasures] RV 'treasuries'; storehouses. 

22, 23. Cp. passages such as Joshua 10:11; Psalms 18, where God is represented as intervening in the affairs of men through the elements of nature. 

24b. RV 'Or the east wind scattered upon the earth.'

25. 'Who has made a channel for the tropical rain to pour down from the heavens through the skies?'

26, 27. God's providence neglects no part of His creation. Job had at the most thought of man, but mainly of himself. God reminds him of the vast animate and inanimate creation. 

28a. 'Does man beget the rain?'

30. Render, 'The waters are congealed like stone.'

31a. Render, 'Canst thou group together the Pleiades?' Sweet influences] RV 'cluster.'

Pleiades] see on Job 9:9. 

32. Render, 'Canst thou lead forth the signs of the zodiac in the season? 'i.e. Can you influence their appearing? The zodiacal signs were known 3,000 years b.c. (The zodiac is that part of the sky which includes the apparent paths of the sun, moon, and planets. The 'signs' are the divisions of 30 degrees into which, for astronomical and other purposes, it is divided.) Arcturus with his sons] or, 'the Bear over her sons,' i.e. the revolution of the Bear round the Pole and Little Bear.

33. The laws of the seasons and their influence on the earth. 

36. Inward parts] RM 'dark clouds.' Heart] RM 'meteor.'

37. In] RV 'by.' Stay] RV 'pour out.' Bottles of heaven] i.e. rain-clouds.

37-41. These vv. are connected in subject with Job 39. 

41. They wander] RV 'and wander.'

39 Chapter 39 

Verses 1-30

The First Speech of the Almighty (concluded)
Chs. Job 38:39-41 and Job 38:39 depict the wonders of animate creation, and the instincts with which animals are gifted by the providence of God. In view of His works Job must learn to trust Him and to believe in His goodness.

1-4. The wild goat or ibex.

1. Knowest thou?] i.e. do you control?

3. Their sorrows] their young, whose birth causes pain. 

4. With corn] rather, 'in the desert.'

5-8. The wild ass, which is still found in the deserts of N. Arabia and Syria.

6. Barren land] RV 'salt land,' districts coated with this mineral, which is much sought after by cattle. 

7. Note the contrast between the life of the wild and the domestic ass.

Regardeth he the crying] RV 'heareth he the shoutings.'

9-12. The wild ox.

9. Unicorn] RV 'wild-ox.' The word 'unicorn' is based on the LXX translation, and is incorrect. The nearest extant representative of the wild ox is the bison, which still lingers in the forests of Lithuania, the Caucasus and N. America. Its bones are found in Lebanon bone-caves. 

10-12. The untameable nature of the wild ox. 

12. Believe] i.e. confide in, trust. Gather it into thy barn] RV 'gather the corn of thy threshing floor.'

13-18. The ostrich.

13. There is nothing about peacocks in the Hebrew. Perhaps the sense is, 'The wing of ostriches is goodly. Is it a stork's wing for flight?' The ostrich cannot fly like a stork, which comes to Palestine in the spring on its way from Africa to Europe. 

14. In the earth] RV 'on the earth.' Dr. Tristram says: 'The ostrich is polygamous, and several hens deposit their eggs in one place, a hole in the sand. The eggs are then covered over and left during the heat of the day; but in the cold regions at any rate, as in the Sahara, the birds sit regularly during the night, and until the sun has full power.'

16. She is hardened against] RM 'She deals hardly with.' If her nest is discovered the ostrich often destroys her young: cp. Lamentations 4:3. 

16b. RV 'Though her labour '(of laying the eggs) 'be in vain, she is without fear,' i.e. acts still without due caution.

17. 'More stupid than an ostrich' is an Arab proverb. 

18. Lifteth up herself on high] RM 'rouseth herself up to flight.' Scorneth the horse] by outrunning him. Tristram puts the stride of an ostrich at full speed at from 22 to 28 ft.

19-25. The war-horse.

19b. RV 'Hast thou clothed his neck with the quivering mane?' (lit. 'with shaking').

20. Afraid as a grasshopper] RV 'to leap as a locust.' Nostrils] RV 'snorting.'

23. Against] rather, 'over.' Shield] RV 'javelin.' The horse probably is not being ridden here, but driven in a chariot, on which quiver, spear, and shield (or dart) are hung. He is not afraid of the noise they make, or, perhaps, of the enemy. 

24. He swalloweth] render, 'he digs' or 'paws.' Neither believeth, etc.] RM 'Neither standeth he still at.' 

25a. Render, 'at each trumpet he saith, Ha!' 

25b. The sense of smell in horses is very acute, and they are much discomposed by the odour of carrion.

26-30. The hawk and the eagle.

26. The migratory hawk is intended, which leaves Palestine for the S. in winter.

27. 'Eagle'is masculine throughout. 

30. Cp. Matthew 24:28.

40 Chapter 40 

Verses 1-5

A short dialogue between the Almighty and Job, ending in the latter's confession and submission.

2. Cox renders, 'Is he who contended with the Almighty corrected? Let him who disputed with God reply.'

4. Vile] RV 'of small account.' Job confesses that in view of these marvellous works of God, it was presumption to think of criticising His actions.

Verses 6-34


The Second Speech of the Almighty
Job, we know, in his anxiety to prove his integrity had been led into casting doubts on the justice of God's government of the world. He is here ironically invited to take God's place as ruler of the universe, and to display a wisdom as great as that of God. If he proved himself competent to do this, then, and not till then, he may consider himself independent of God and criticise His actions.

8. Disannul my judgment] deny my righteousness. 

13. In secret] RV 'in the hidden place'; Sheol, the abode of the dead.

40:15-41:34. In this passage the mightiest beast of the earth and the one most dreaded in the water are portrayed to Job, and he is asked if he can subdue them. Many scholars regard these descriptions as a later insertion.

15-24. The Elephant or Hippopotamus.

15. Behemoth] the word means 'a large beast.' Most scholars consider that the hippopotamus is meant, but some regard the description as more applicable to the elephant. Buxtorf, the great Hebraist, renders 'elephas.' He has a 'nose,' i.e. a trunk, and swings a tail 'like a cedar.' Elephants were known on the Euphrates about 1550 b.c. Thothmes III of Egypt is represented as receiving one from Syria. Which I made with thee] i.e. it and Job are alike God's creatures. Or render, 'which is with thee,' i.e. you can see him.

16. Navel] RV 'muscles.'

17. Like a cedar] it is so firm and strong. 

17b. RV 'The sinews of his thighs are knit together.' 

19b. RM 'He that made him hath furnished him with his sword'; i.e. his tusks or teeth.

20. Mountains] Unlike the hippopotamus, the elephant is found in hill forests.

23. RV 'Behold, if a river overflow, he trembleth not: He is confident though Jordan swell even to his mouth.' Jordan] means a river as swift and strong as Jordan. 

24. RV 'Shall any take him when he is on the watch, or pierce through his nose (or, his trunk) with a snare?'

41 Chapter 41 

Verses 1-34

The Second Speech of the Almighty (concluded)
The second great creature, the Crocodile (with which the 'leviathan' is generally identified) is now described. If Job cannot control the crocodile, dare he contend with Him who made it? The crocodile is found in the Crocodile River under Carmel as well as in Egypt.

Hook] RV 'fishhook.' 

1b. RV 'Or press down his tongue with a cord.' This may be an allusion to the method of treating a refractory camel or mule by tying down its tongue with the head-rope. 

2. Hook] RM 'rope of rushes.' Thorn] RV 'hook.'

4. Wilt thou take] RV 'That thou shouldest take.' 

6a. RV 'Shall the bands of fishermen make traffic of him?' Merchants] lit. 'Canaanites' or 'lowlanders'on the trading route from Syria to Egypt, who were great merchants. Their name is sometimes used for merchants generally: cp. Proverbs 31:24; Isaiah 23:8; Zechariah 14:21. 

8. Lay thine hand upon him] i.e. if you dare. Do no more] or, 'do not repeat it.'

9. The hope of him] i.e. of overcoming him.

10, 11. If the creature is so great, who can withstand the Creator? 11. Prevented me] RV 'first given unto me.'

12. His parts] i.e. the crocodile's. 

13. RV 'Who can strip off his outer garment? Who shall come within his double bridle?'

14. Doors of his face] his mouth. 14b. RV 'Round about his teeth is terror.' 

18a. RV 'His neesings (i.e. sneezings or snortings) flash forth light.' This and the following vv. poetically describe the snorting and heated breath and spray thrown from the crocodile's mouth. 18b. In the Egyptian hieroglyphs the dawn is expressed by crocodile's eyes. 

20. Caldron] The crocodile's breath is likened to vapour that rises from a steaming pot. 

22b. RV 'And terror danceth before him.' 

25b. RV 'By reason of consternation they are beside themselves.' But the v. may perhaps, with a slight alteration of the text, be rendered: 'When he raiseth himself up the deer are afraid who slip (or stray) among the broken places on the banks of the river.' It is not the usual term for 'the mighty' that is used here. Shebarim, 'broken places,' in Joshua 7:5, refers to the slope of a ravine.

26. Habergeon] RV 'pointed shaft.' An ordinary bullet will not pierce a crocodile's scales.

30. RV 'His underparts are like sharp potsherds: He spreadeth as it were a threshing wain upon the mire.'

31. He lashes the water into foam. Like a pot of ointment] perhaps a reference to the strong musky smell of the crocodile.

34. The meaning is probably, 'Everything that is high feareth him: He is king over all the sons of pride,' i.e. the other great beasts (Job 28:8).

42 Chapter 42 

Verses 1-6

Job's Final Withdrawal
Job at last has learned his lesson. The convincing evidences of wisdom, power, and love which God has offered him, have led him to lay aside his pride of intellect and pride of innocence. He feels that he may safely trust, even though he may never fully understand, and with Abraham he may rest convinced that the Judge of all the earth must do right.

The difficulties of Job were the difficulties of the author and of the thoughtful men of his day. 'He had pondered the ethical and religious problem presented by the moral order of the world. With a flaming hatred of wrong and tender pity for the oppressed, he saw the triumph of the wicked and the misery of the just. He was familiar with the current doctrines, and knew how they ignored the most patent facts. A truly religious man, he had found his heart drawn to God by the irrepressible instinct for fellowship with Him, driven from Him by the apparent immorality of His government. He had known what it was to be baffled in his search for God and to feel himself slipping from the fear of the Almighty. An intellectual solution he had not been able to reach. But in humble submission to God's inscrutable wisdom, and in a profounder sense of fellowship with Him, he had escaped into the region of unclouded trust' (Prof. A. S. Peake's 'Job').

2b. RV 'And that no purpose of thine can be restrained.'

3. Job soliloquises. 'Well might God say to him (Job 38:2): Who is this that hideth counsel without knowledge?' i.e. that misreads in his ignorance the real facts of divine providence. The point is that Job now agrees in God's estimate of himself.

4. Again he repeats God's words in Job 38:3 and Job 40:7.

5, 6. Job declares that he now understands God's relations towards man in a far deeper and truer sense than he had hitherto. At once he retracts and repents of all that he had said amiss. The sight of God, i.e. a clearer apprehension of His majesty and righteousness, humbles Job to the dust. 

6. Abhor myself] RM 'loathe my words.'

Verses 7-17

The Epilogue
7-17. These vv. describe the happy ending to Job's trials and his restoration to prosperity. It is a sequel in full accord with the religious ideas of the Hebrews. With no clear idea of a future state, where compensation will be found for the ills of this world, long life and earthly happiness were regarded as the only evidence of God's favour and approval. The feeling that the happy ending spoils the effect is modern, but incorrect. For it would have made a very bad impression on the reader, if God had been represented as callously leaving Job to suffer, when the occasion for trial had passed away.

7-9. The friends receive the divine condemnation. 'The three friends had really inculpated the providence of God by their professed defence of it. By disingenuously covering up and ignoring its enigmas they had cast more discredit on it than Job, who honestly held them up to the light. Their denial of its apparent inequalities was more untrue and dishonouring to the divine administration as it is in fact conducted than Job's bold affirmation of them' (W. H. Green's 'Argument of the Book of Job unfolded'). At the same time there is a strange contrast between the judgment on Job expressed here and that expressed in the speech out of the storm, which supports the view that the prose portions were borrowed by the writer from an older book.

11. A piece of money] Heb. Kesitah, a very early word occurring only in Genesis 33:19 and Joshua 24:32. It was probably an uncoined piece of silver representing the value of a lamb as the LXX and Yulgate translate it. This, with the rings, 'constituted, I suppose, the nuzzur, or present, such as Orientals still make on paying a visit of ceremony' (Cox).

12. Note that the numbers are double those mentioned in Job 1:3, an indication of the ideal nature of this history of Job: see on Job 1:2. The prophets often allude to the double compensation in store for their afflicted people: Isaiah 61:7; Jeremiah 16:14-18; Zechariah 9:12.

14. These names contain allusions to feminine charms. Jemima means 'dove': cp. Song of Solomon 1:15. Keziah probably means 'cassia' or 'cinnamon,' a fragrant spice: cp. Psalms 45:8. Keren-happuch means 'a horn of eye paint.' It was a dye made of antimony with which the eyelashes were tinged, and was considered by Orientals to enhance the beauty of the eye: cp. 2 Kings 9:30; Jeremiah 4:30; Ezekiel 23:40. 

15. Inheritance among their brethren] this was an unusual privilege to women: cp. Numbers 27:1-11.

17. In LXX a postscript is added, 'It is written that he will rise again with those whom the Lord raises up.' This is probably an addition made by some reader, who felt the inadequacy of any material compensation or reward.

